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v! 
To the READER. 


T © E Chriſtian Religion is beſt known and diſtin- 
* guiſhed by the Cod propoſed in it, as the object of 


our faith and obedience: and as there is no true 
religion, but the religion of Chriſtians, ſo is there no true 
God, but the God of Chriſtians. | | 
Before the coming of Chri/?, and the fulfilling of the 
Law, God was known by the name of Jehovah, the God 
of Abraham, and of Iſaac, and of Jacob. The Iſraelites, 
who were the ſeed of Abraham, and drew their whole re- 
ligion from a divine revelation, had the knowledge of the 
true God; and the people of every other nation, who 
were aliens from the commonwealth of Iſrael, and ſtrangers 


from the covenants of promiſe, were alſo, without God in 


the World a. Though they talked much of God, and 
wrote much of him, and offered him many facrifices, yet 
they knew him not: the Being they ſerved, was not God, 
but another in the place of him, falſely called by his name, 
And though ſome modern Chriſtians have forgot there was 
any Difference, yet the very keathens themſelves, upon 
ſome occaſions, were ready enough to allow it. Naaman 
the Syrian, when he was cured of his leproſy by the Prophet 
Eliſha, made a public confeſſion of it—Beheld, now I know 
that there is no God in all the earth, but in Iſrael b. The 
ſame is affirmed by the inſpired Pſalmiſt——AIll the God. 
of the heathen are idols ©; and God himſelf declares them 
all to have been vanities d. 
The caſe is now with the Chriſtians under the Goſpel, as 
it anciently was with the Jews under the Law: they be- 
lieve in the only true God ; while the unchriſtian part of 
Mankind, who are by far the majority, either know him 
not, or wilfully deny him; as Pharach did the God of the 
Hebrews when he was told of him. And we are now got 
to ſuch a pitch of indevotion and ignorance, that among 
A 3 thoſe 


* Eph, II. 12. b 2 Kings V. 16, e Pal, XCVI. d. & 
xIV 2 2 Kings V. 15, © P/al:XCVI. 5 Jer. 


pF vil 


thoſe who profeſs and call themſelves Chriſtians, there are 
too many, who are almoſt come to be Heathens without 
knowing it. For there is a faſhionable notion, propagated b 

moſt of our moral writers, and readily ſubſcribed to by thoſe 
who ſay their prayers but ſeldom, and can never find time 
to read their Bible, that all who K any God, worſhip 


the ſame God; as if we worſhipped the three Letters of 
the word God, inſtead of the Being meant and underſtood 
by it. The uni ver ſal Prayer of Mr. A— P.— was com- 
poſed upon this plan; wherem the ſypreme Being is ad- 
dreſſed as a common Father of all, under the names, Je- 
zva, Jove, and Lord. And this humour of confounding 
things, which ought to be diſtinguiſhed at the peril of our 
Souls, and of comprehending Believers and Idolaters under 
one and the ſame religion, 1s called a catholic Spirit, that 
ſhews the yery exaltation of Chriſtian Charity. But God, 
it is to be feared, will require an account of it under ano- 
ther name; and though the Poet could fee no difference, 


but has miſtaken Jove or Jupiter for the ſame Father of 


all with the Lord Fehovah; yet the Apoſile has inſtruct- 
ed us better; who, when the Prieſi of Jupiter came to 
offer ſacrifice, exhorted him very paſlionately to turn 
from thoſe vanities unto the living God b; well knowing 
that he whom the Prieſt adored under the name of Ju- 


iter, was not the living God, but a creature, a nothing, a 


vanity. Yet the catholic Spirit of a moraliſt can diſcern 
no difference; and while it pretends ſome zeal for a ſort of 
univerſal religion, common to belie vers and infidels, betrays 
a ſad indifference for the Chriſtian religion in particular. 
This error is ſo monſtrous in a land enlightened by the 
Goſpel, and yet ſo very common amongſt us at preſent, 
that I may be pardoned for ſpeaking of it in the manner it 
deſerves. And let me beſeech every ſerious perſon, who is 
willing to have his prayers heard, to conſider this matter a 
little better, and uſe a more correct form; for God, who 
is jealous of his honour, and has no communion with 19ols, 
will certainly reje& the petition that ſets him upon a level 
with Baal and Jupiter. 5 
e 


b Ads XIV, 15. 6 
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[ vii ] 

The true Cod is He that was in Chrift reconciling the 
world to himſelf ; there is none other but He ; and it this 
great CharaQteriſtic be denied, or any other aſſumed in its 
ſtead, a man is left without God; after which, he may call 
himſelf a Deiſt, if he will; but his God is a mere idol of 
the imagination, and has no correſponding reality in the 
whole univerſe of beings. 

The modern Jeu, by denying their Gad to have been 
manifeſt in the fleſh, are as effectually departed from the 
true God as their forefathers were, when they danced 
before the golden calf, and called their 1dolatrous ſervice 
a feaſt ta the Lord. For the Being of God is not an ob- 
je& of ſight, but of faith; it enters firſt into the heart ; 
and if it be wrong there, the firſt commandment is bro- 
ken: if a figure of it be ſet up before the eyes, then the 
ſecond is broken likewiſe. The firſt forbids us to have any 
other God; the ſecond to make any graven image of him. 
Now though we make no image, yet if with the heart we 
believe in any God, different from the true, the Idolatry in- 
deed may be leſs, but the Apoſtacy is the ſame. And this 
ſeems to be the caſe of the Few. 

The Mahometans are another ſet of infidels who aber 
idols, but have in expreſs terms denied the Sen of God, and 
ſet up an idol of the imagination, a God in one Perſon, 
They inveigh bitterly againſt the Chri/{ians for worſhipping 

three Gods; for fo they ſtate the doctrine of a Trinity in 
Unity, as ſome others have done beſide them. | 

In anſwer to all theſe abominations of the Deiſt, the 
Few, and the Mahometan, and to ſhew that no unbeliever 
of any denomination can be a ſervant of the true Gad, it is 
written—whoſoever denieth the Son, the ſame hath nat the 
Father b. and again ——whoſcever tranſgreſſeth and abideth 
not in the dofirine of Chriſt, hath nat GOD e. And let the 
Socinians, who have not only vindicated the Religion of 
ahomet, but preferred it to the Chriſtianity of the Church 
of England, which with them is na better nor ather than a 

A 4 fort 


b i Jobn II. 23. c 2 John q. 


DL viii] 
fort of Paganiſm and Heatheniſm*, let them conſider what 
a ſhare they have in this condemnation. . 

And to bring this matter home to the Ariant, it is to 
be obſerved that every article of the Chriſtian Faith, de- 
2 upon the Doctrine of a Trinity in Unity. If that 

given up, the other doctrines of our religion muſt 
go with it, and ſo it has been in fact, that the authors 
who have written againſt the Trinity, have alſo diſ- 
puted away ſome other eſſential parts of Chriſtianity ; 
1 the doctrines of the Satigfadlion and of erigi- 
nal fin. 

The whole Bible treats of little elſe but our creation, re- 
demption, fanflification, reſurrectiůon and glarification by the 
power of Chriſt and the Holy Spirit; and the reader will 
find hereafter, that there is neither name, act, nor attri- 
bute of the Godhead, that is not ſhared in common by all 
the perſons of the Trinity. If, therefore, the perſons of 
Chriſt and the Spirit are not God in the Unity of the Fa- 
ther, then the prayers and praiſes we offer to them, as 
the authors of every bleſſing, will not be directed to the 
ſupreme Lord and God, beſide whom no other is to be 
worſbipped, but to his creatures and inſtruments : which 
overthrows the ſenſe of our whole religion; and drives us 
upon a ſort of ſecond rate faith and worſhip, which, beſide 
the blaſphemy of it, can be nothing but confuſion and con- 
tradition, It is no wonder then, that the Arians and 
Fociniant, with their ſeveral under- ſects and diviſions, who 
have fallen into this ſnare, and departed from the divine 
Unity, while they pretend to be the only men who aſſert 
it, have never yet been able to agree in the forms of re- 
ligious worſhip : ſome of them allowing that Chrift is to 
receive divine worſhip, but always with this reſerve, that 

f the 


* gee Leſlie's Theological works, Fol. Vol. 1. p. 218. 
where the reader may find a great deal more to the fame pur- 
poſe ; and particularly an Epiſtle of the Socinians to the Mo- 
rocco Embaſſador, in the time of Charles II. a great curioſiiy, 


wherein their whole ſcheme is laid open to the bottom by 
themſelves. | 


[ix ] ö 


the Prayer tend 3 to the perſon of the Father. S 
that CAriſt is to be worſhipped, only he is not to be wor- 
ſhipped : and if you ſhould venture, when you are at the 
point of death, to ſay with St. Stephen——Lord Jeſus, 
receive my Spirit Þ—and confeſs the perſon of Jeſus to be 
the God of the Spirits of all fleſh, < by committing your 
own Spirit into his hands; you are to take care not to die 
without Ar in ſome qualifying comment, to aſſurs 
him you do it only in hypocriſy, not meaning him but ano» 
ther. Others again, knowing this diſtinction to be vain 
and indefenſible, and the ſame for ſubſtance with the Latria 1 
and Dulia by which the Church of Rome excuſes her ado- 
ration of the bleſſed Virgin, & c. have fairly got rid of it, $7 
by denying to the perſon of Chriſt any divine worſhip or 
invocation at all; which is the caſe with our Socinian Uni 
tarians here in England; for thoſe of Polund are quite f 
another mind. | ," 
How far ſuch differences as theſe muſt needs affe a 
Liturgy, it is very eaſy to foreſee : and that it will for ever 
be as impoſſible to frame a Creed or a Service to pleaſe all. 
thoſe who bear the name of Chriſtians, as to make a coat 
that ſhall fit men of all ſizes. * Prayer and divine worſhip: 4 
and religious confeſſion, are the fruit and breath of Faithz 
and out of the abuadance of the heart the mouth ſpeaketh da: 
ſo that until we are agreed in matters of faith, there is. 
neither hope nor poſſibility of our agreeing in any form of - +4 
. worſhip," . 


b Aas VII. 59. c Num. XVI. 22. .: 

* Hales of Eton, in his ſarcaſtic and malicious tra@t upon 
Schiſm, propoſes it as a grand expedient for the advancing of 
Unity, that we ſhould “ conſider of all the Liturgies, that ares 
Rand ever have been; and remove from them whatever is 
*© ſcandalous to any party, and leave nothing but what alF. 
agree on.” He ſhould have cloſed this, ſentence a litife 
ſooner, and adviſed us fairly and honeſtly to leave nothing ; ſot 
that will certainly be the event, when the objeQtions of all par. 
ties are ſuffered to prevail: there being no one page of the Li- 
turgy, Wherein all, who pretend to worſhip God as Chriftians; 


are agreed, | "= 
y d Matth. XII. 34- | ”"& ; 
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worſbip. God is the fountain head, and religion the 
ſtream, that deſcends from it. Our ſentiments as to re- 
ligion, always flow from the opinion we have formed of the 
divine nature ; and will be right or wrong, ſweet or bitter, 
as the fountain is from whence they are derived, It is the 
having a different God, that makes a different religion. A 
true God produces a true rehgion ; a falſe God, a falſe re- 
ligion. Fews, Turks, Pagans, Deiſis, Arians, Socinians, 
and Chriſtians, all differ about a religion, becauſe they differ 
about a God. 

Theſe few obſervations will be ſufficient, I hope, to raiſe 
the attention of the reader ; and perſuade him, that a right 
faith in God is a much more ſerious affair than ſome would 
make it; that it is of the laſt concern, and hath a neceſſary 
influence upon the practice and holineſs of our lives; that 
as no other devotion is acceptable with God, but that 
which 1s ſeaſoned with love and charity and uniformity, 
the very mark and badge whereby his diſciples are to be 
known from the men of this world, it is the principal duty 
of every Chriſtian to know in whom he ought to believe, 
that with one mind and one mauth we may glorify God b: for 
a right notion of God, will as ſurely be followed by a ſound 
faith and an uniform profeſſion in all other points ; as a falſe 
fatth and a diſcordant worſhip will grow from every wrong 
opinion of him. 

All that can be known of the true God, is to be known 
by Revelation. The falſe lights indeed of reaſon and na- 
ture are ſet up and recommended, as neceſſary to aſſiſt and 
ratify the evidence of Revelation: but enquiries of this 
kind, as they are now managed, generally end in the de- 
gradation of Chri/? and the Chriſtian Religion +: till it can 
be ſhewn therefore, that the Scripture neither does nor can 
ſhine by a light and authority of its awn, the evidence we 

| are 


b Rom. XV. 6. 


+ You may have a proof of this from the Eſſay on Spirit, 
by comparing the Book with its title, which runs thus 


The Dodrine of the Trinity confidered in the Light of Reaſon and 
Nature, &c. | 
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[ xi | 

are to reſt in, muſt be drawn from thence; and as we all 
have the Tame ſcripture, without doubt we ought all to have 
the ſame opinion of God. 

But here it is commonly objected, that men will be of 
different opinions; that they have a right to judge for them- 
ſelves; and that when the beſt evidence the nature of the 
caſe will admit of is collected and laid before them, they 
muſt determine upon it as it appears to them, and according 
to the light of their own conſciences: ſo that if they ad- 
here as cloſely to their errors after they have conſulted the 

proper evidence as they did before, we are neither to won- 
der nor to be troubled at it. 

'This very moderate and beneyolent way of thinking, has 
been ſtudiouſly recommended by thoſe, who found it ne- 
ceſſary to the well-being of their own opinions, that not a 
ſpark of zeal ſhould be left amongſt us. And ſurely it is no 

; new thing, that the advocates of any particular error, next 
. to themſelves and their own faſhion, ſhould naturally in- 
N cline to thoſe who are ſofteſt and ſtand leaſt in the way, 
Hence it is, that however magiſterial and inſolent they may 
carry themſelves in their own cauſe, they always take care 
to ſeaſon their writings with the praiſcs of this frozen 1n- 
difference; calling that Chri/i;an charity, which is nothing 
but the abſence of Chriſtianity: and any the leaſt appear- 
ance of carneſtneſs for ſome great and valuable truth, 
which we are unwilling to part with, becauſe we hope to 
be ſaved by it, is brow-beaten, condemned, and caſt out of 
their moral ſyſtem, under the name of heat, want of. tem- 
per, fire, fury, &c. They add moreover, that articles of 
taith are 'l hings merely ſpeculative; and that it is of little 
ſignification what a man believes, it he is but hearty and 
ſincere in it: that is, in other words, it is a mere trifle whe- 
ther we feed upon bread “ or poifonÞ; the one will prove 
to be as good nourithment as the other; provided it be eaten 
with an appetite. Yet ſome well meaning people are fo 
puzzled 
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* See and compare Deut. VIII. 3. Ames VIII. 11. Ads 
XX. 28. 
b Tam. III. 8. 1 Tim. IV. 1. 


4 b Erb. IV. 18. © Rom, III. th. Green 
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puzzled and deceived by this ſophiſtry, that they look 


upon concord among Chriſtians as a thing impraQticable and 
_ deſperate; concluding a point to be diſputable becauſe it is 


diſputed; and fo they fall into a looſe indifferent humour of 
palliating and thinking charitably, as it is called, of 
every error in faith and in practice; as if the Church of 
Chriſt might very innocently be turned into a Babel of 
contuſion. 

Now that men do maintain opinions ſtrangely different 
ſrom one another, eſpecially on ſubjects wherein it moſt 
concerns them to be agreed, is readily confeſſed ; we are 
all witneſſes of it: and, allowing them to be equally in- 
formed, there are but three poſſible ſources from whence 
this difference can ariſe. It muſt be either from God, or 
from the ſcripture, or from themſelves, From God it can- 
not be, for it is a great evil; it is the triumph of Deiſts 
and reprobates, and the beſt handle the enemies of Chriſ- 
tianity ever found againſt it: and God is not the author of 
evil. Nor can it be from the ſcripture : to draw it thence, 
is but another way of imputing it to God. The ſcripture 
is his word; and he is anſwerable for the effect of his 
words when written or reported, as when they are ſuggeſted 
at firſt hand by the voice of his Holy Spirit. It remains 
therefcre, that the only ſource of this evil muſt be the 
heart of man: and that it really is ſo, will be evident from 
the ſcripture, and the plaineſt matters of fact. The ac- 
count we have of this affair 1s, in ſhort, as follows 
Ever fince the fall, the nature of man has been blind and 
corrupt; his. underſtanding darkened d, and his affeQions 
polluted : upon the face of the whole earth there is no man, 
Jew or Gentile, that underſiandeth and ſeeketh after Gods; 
the natural man, or man remaining in that ſtate wherein the 


fall left him, is ſo far from being able to diſcover or know 
any religious truth, that he hates and flies from it when it 
is propoſed to him; he receiveth act the things of the Spirit 


of God d. Man is natural and earthly ; the things of God 
are ſpiritual and heavenly; and theſe are contrary one to 
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the other: therefore as the wiſdom of this world is foolihh- 


neſs with God d, ſo the wiſdom of God is fooliſhneſs with 
the world. In a word, the ſenſe man is now poſſeſſed of, 
where God does not reſtrain it, is uſed for evil and not for 
good: his wiſdom is earthly, ſenſual, +, devilifh* ; it is 
the ſagacity of a brutef, animated by the malignity of an 
evil RE —— \ | ; 
This being the preſent ſtate of man, the Scripture does 
therefore declare it neceſſary, that he ſhould be transformed 
by the renewing of his mind, and reſtored to that ſound 
mind h, and light of the underſtanding i, that ſpiritual diſ- 
cernment &, with which the human nature was endued when 
it came from the hands of God, but to which it has been 


dead from the day that evil was brought into the world. 


And where the grace of God that ſhould open the eyes, 
and prepare the heart to receive inſtruction l, has been 
obſtinately withſtood and reſiſted ; this blindneſs, which at 
firſt was only natural, becomes judicial; from being a de- 


fect, it is confitmed into a judgment; and men are not on- 


ly unable to diſcern the truth, but are ſettled and riveted in 
error: which is the caſe with all thoſe to whom God ſends 


firong deluſion that they ſhould believe a lie, and have plea- 


ſure in unrighteouſneſs m. It is then they fit down in the 
ſeat of the ſcornful, as fools that make a mock at ſin n, and 
deſpiſers 7 thoſe that are good o; hating and railing at 
their fellow creatures, only becauſe they are endued with 
the fear of God! This is the laſt ſtage of blindneſs: and 
it is referred to in thoſe words of the Apoſtle our 
Goſpel be hid, it is hid ta them that are loſt P: as alſo in that 
lamentation of our bleſſed Lord over the City of Jeruſalem 
lau hadſt known, even thou, at leaſt in this thy day, 
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the things that belong to thy peace | but now they are hid from 
Hine Eyes. | 

The abſolute neceſſity of God's grace to /ighten our dark- 
neſs, ſhould be largely, faithfully and conſtantly inſiſted 
upon by the writers and preachers of the Church of Eng- 
land : but ſince a Spirit of Dei/m has crept in among us, it 
has been openly ſighted and contemned by ſome, and too 
much neglected by others; which has given an opportu- 
nity to ſeveral forts of Enthuſiaſts ko make a wrong uſe of 
u, viz. Methodiſts and Quakers and as the writers of the 
Church, or at leaſt ſome of them, have not brought out 
to view this great truth ſo often as it ſhould have been, it 
has been taken up by others (as all ares are ſown while the 
huſbandmen are aſleep) and employed, under ſome falſe ſtate 
of it, to the no imall diſadvantage of the Church and the 
Chriſtian Religion. 

To illuſtrate this ſubject, I ſhall make it appear by a few 
plain examples, that where mankind have been divided in 
their opinions with regard to any divine truth, it has not 
been owing to the ambiguity of its terms, or the defect of 
its evidence, but wholly and ſolely to the ſtate and temper 
of the hearers. And thus Chri/t himſelf has inſtructed us in 
his parable of the /ower ; that where the good ſeed of the 
world periſhes, it is to be imputed to the ground and not 
to the ſeed. How elſe can we account for it, that when St. 

Paul laid the evidence of the Goſpel before a large aſſembly 
of Fews at Rome, ſome believed the things which were 
polen, and ſome believed not d; though the ſame things were 
ipoken to all? Such in general was the ſucceſs of the Apoſ- 
tolical preaching; ſome few receiving the word with glad- 
neſs, while others oppoſed themſelves and blaſphemed. 
And though it be ſuppoſed, that words are more eaſily miſ- 
underſtood than fas, and may admit of a greater latitude, 
yet here we ſhall find, that the ſame ſpirit which has divided 
mankind in what are called the more ſpeculative points of 
faith, will alſo divide them in the plaineſt and moſt ftrik- 
ing matters of fact, The reſurrection of Lazarus was a 

matter 
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matter of fact, ſeen and atteſted by a competent number- 
of witneſſes but how different was the effect of it upon, 
different perſons! for while it had its free courſe with many 
of the Jews, and moved them to believe on Feſus, it only 
moved the chief Prieſts to hate him the more; and they 
conſulted how they might put Lazarus alſo to death b. 
When Feſus cured the blind and caſt out devils, ſome 
rightly concluded — Rabbi, thou art a teacher come from 
God; for no man can do theſe miracles that thou deſt, except 
| God be with hime yet there were not a few, and they of 
the moſt learned and knowing too, who concluded far 
otherwiſe, that he cuſt out devils by Beelzebub the prince « 
the devilsd. So likewiſe, when the Holy Ghoſt deſcended 
on the Apoſtles, and inſpired them with the gift of tongues, 
ſome devout men were amazed and confounded at the mira- 
cle; plainly ſeeing the hand of God in it, and aſking 
what it meant, what was the end and deſign of it? and 
being informed by St. Peter's diſcourſe that it was to con- 
firm the miſſion of Jeſus of Nazareth, received his word 
gladly, and were baptizede; while others, to avoid the 
concluſion, mocking ſaid, theſe men are full of new winef, 
Here is a great multitude aſſembled together; all of them 
witneſſes to the ſame fact: yet, in their opinions of it, they 
are as far aſunder as drunkennels is from inſpiration. But in 
this caſe no Chriſtian will raiſe a doubt about the real in- 
ſpiration of the Apoſtles; or deny the power of God to 
have been ſufficiently manifeſted, becauſe ſome were ſo 
prophane and ſenſeleſs as to ridicule it under the name of 
drunkenneſs, 

This ſelf-deceit always operates by the aſſiſtance of ſome 
falſe principle contrary to the ſcripture; which gets poſ- 
ſeſſion of the heart by miniſtering to the paſſions. And 
till that be diſpoſſeſſed, no truth will be ſutfered to enter, 
which can in the leaſt affect or deſtroy it. A man in ſuch 
circumſtances may fee the truth ſtaring him in the face; 
and the clearer he ſees it, the more he will be enraged at it. 

| He 
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* He may be convicted, and left without a word to ſay, but 
What will expoſe the hardneſs and perplexity of his heart; 
bdut till it be emptied of its evil treaſure, and he becomes as 
&. . a little child, that has nothing of 7s own to oppoſe the Re- 
= velation of God, he cannot be converted but will either 
Mut his eyes and deny the evidence that is offered to him, 
or pretend it is a nice point, very diſficult to be underſtood ; 
and fo give a perverſe turn to it, though it be ever ſo plain 
and intelligible. | | 
Til the Diſciples of Chri/t reſigned themſelves up to be 
led into all truth by the teaching of the Holy Spirit, they 
were in the ſtate of mind I am now deſcribing ; dull of 
; hearing, and doubtful, and ſlow of heart. They were of- 
ten warned of it; particularly in the. following words —— 
I have yet many things to ſay unto you, but ye cannot BEAR 
them nowÞ, And as the divine wiſdom made choice of ſuch 
men for the good of thoſe who ſhould come after, ſo theſe 
things are written of them for our admonition. They had 
laid it down as a firſt principle, that their maſter's king- 
dom was to be of His world; and formed all their reaſon- 
ings and expectations accordingly, One was to fit at his 
right hand, another at his left ; and they were ever diſput- 
ing which ſhould be the . Any occurrence that 
flattered this notion, was gladly received and made the moſt 
of; and every thing that could not be reconciled with it 
was thruſt out of ſight. When the ſon of man began to 
teach them, that he muſt ſuffer many things, and be rejefed 
ef the elders, and of the chief prieſls and ſcribes, and be 
illed, and after three days riſe again e; all theſe things 
were ſo deſtructive of their principle, that Peter began to 
rebuke him, as if he had heard blaſphemy. Chriſt took an 
opportunity of inculcating this doctrine afreſh, when they 
were in a ſtate of conviction at ſeeing him perform a 
miracle; @ndeavouring, as it were to ſurprize them into a 
confeſſion of its truth: but the time was not yet. file 
they wondered every one at all things which Jeſus did, he 
faid unto his diſciples, let theſe ſayings fink down into your. 
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ears for the ſon of man ſhall be delivered into the hands of 
men. But they underſlood not this ſaying ; it was hid from 
them, that they perceived it not b. The terms were clear 
and intelligible enough; and the ideas conveyed by them 
were all common and familiar : but if that ſaying were 
admitted, they muſt part with their heloved principle, 
therefore it follows, that they were afraid to aſk him of that 
ſaying ; leſt he ſhould carry on the ſubject, and leave them 
no way to eſcape. They had already heard more than they 
would believe, and therefore, as to any thing farther, thought 
it beſt to remain in the dark. | 

In ſhort, where there is a taſte and reliſh for the things 
* that be of men, more than for #he things that be of God, and 
ſome principle is imbibed wherein the paſſions are ſtrongly 
engaged, men are to be perſuaded of any thing and of no- 
thing : ready to take up with every deſpicable pretence, to 
prop and ſupport their favourite opinion, and deaf to the 
plaineſt words and moſt infallible proofs, if they tend to 
eſtabliſh the other ſide of the queſtion. For example; 
that a Meſſia was to deliver their nation, was allowed by 
all the Feu; and they were well agreed as to the time of 
his coming, and the place where he ſhould be born. It 
was to be ſhewn, that Feſus of Nazareth was the perſon : 
and for a proof of it, they were bid to compare the ſcrip- 
ture with the things he did and taught. But though he had 
done ſo many miracles before them, yet they believed not on 
him ©; and as if he had left the proof of his miſſion ob- 
ſcure and defective, they came very formally to him to aft 
a ſign of him, after they had ſeen ſo many ſigns; and called 
out to the very laſt for better evidence, bidding him come 
down from the Croſs, that they might ſee and believe d, 
One would take theſe Jews to have been Sceptics, who 
would perſevere in their doubtings againſt every propoſition 
that could be offered. But if we judge from their beha- 
viour upon ſome other occaſions, there never was a more 
credulous generation upon the face of the earth. They 
could receive full ſatisfaction from the moſt childiſh and in- 
B conſiſtent 
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cConſiſlent tales that ever were invented. The ſelf- con- 
tradition of Satan caſting out Satan; or the report of a few 
heathen ſoldiers, who witneſſed what was done awhile the 
were aſleep, could paſs for good goſpel; while the moſt 
evident miracles, and the cleareſt prophecies, were all 
nothing to the purpoſe, where they did not like the con- 
cluſion. And for the ſame reaſon, the whole goſpel itſelf, 
while it is the ſavour of life to ſome, is a ſavour of death 
to others: as different as life and death! yet nevertheleſs 
one and the ſame goſpel. It is like the pillar that ſtood be- 
tween the camp of Iſrael and the hoſt of Egypt; which 
was a cloud to the one, and /ight to the other d. But who 
will deny that the light was clear to the Iſraelites, becauſe 

the Egyptians ſaw nothing but a cloud of darkneſs ? 
+ Behold then the true ſource of all our religious differences: 
they proceed from the blindneſs and corruption of the 
human heart, encreaſed and cheriſhed by ſome falſe prin- 
ciple that ſuits with its appetites ; and all the — 
and learning the world can boaſt, will exempt no child of 
Adam from this miſerable weakneſs; nothing but the grace 
of God can poſſibly remove it. Where that is ſuffered 
to enter, and the heart, inſtead of perſiſting in its own 
will, is ſurrendered to the will of God, the whole Goſpel 
is ſufficiently clear, becauſe no text of it is any longer 
offenſive. | | 

Of this happy change we have the beſt example in the 
apoſtles of our bleſſed Saviour; who when they firſt enter- 
ed the School of Chriſtianity, had a veil upon their hearts 
like the reſt of their countrymen, and were ſtrongly poſ- 
ſeſſed by a ſpirit of the World, | yoo itſelf the full 
. enjoyment of temporal honours and preferments. But the 
ſufferings and death of their maſter having ſhewed the va- 
nity of ſuch expectations, and ſerved in a great meaſure 
to beat down this earthly principle, they were ready for 
conviction; and then their under ſtanding was opened, that 
they might underſiand the Scriptures e. The evidence that 
before was dark and inconcluſive, became on a ſudden. 
clear and irreſiſtible; and they, who lately fled from diſ- 
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ce and death as from the greateſt of evils, could now 
rejoice that they were found worthy to ſuffer. Their opinion 
was altered, becauſe their affections were cleanſed from this 
world : that mire and clay was waſhed off from their eyes 
in the true waters of Siloam, and now they could ſee all 
things clearly. . 

What has been here ſaid upon the conduct of our Sa- 
viour's diſciples and the unbelieving Fews, may be applied 
to all thoſe who diſpute any article of the Chriſtian Faith; 
and particularly the doctrine of the ever-bleſſed Trinity, as 
revealed to us in the holy ſcriptures. For we ſhall certain- 
ly find, that ſome falſe principle is aſſumed, which flatters 
the pride of human nature. It abhors reſtraint and ſub- 
jection; and is ever aſpiring, right or wrong, to be diſtin- 

iſhed from the common herd, and to exalt itſelf againſt 
the knowledge of God b. What this principle is, we ſhall 
very ſoon diſcover : it is publickly owned and gloried in by 
every conſiderable writer that of late years has meddled 
with this ſubject. I ſhall inſtance in the learned Dr. Clarke ; 
becauſe he is deſervedly placed at the head of the Arian diſ- 
putants in this kingdom, 

He affirms in his firſt Propoſetion, that the oNE Gon, 
ſpoken of in Matti. xix. 17. and elſewhere, is only one 
PERSON; and then adds“ This is the firſt principle of 
* natural Religion.” * 

So then here are two different religions; by one of which 
it is proved, that the one God is the Father, the Son, and 
the Holy Ghoſt; that he is therefore three perſons. But 
it is the firſt principle of the other religion, that he is but 
one perſon; though how that can be reconciled with the 
pros of the whole heathen world, who were fo far 

rom diſcovering this one perſon, that they held Gods many 
and Lords many ©, is not very eaſy to determine, And 
whence comes this Religion? it is confeſſed to be drawn 
from nature / it is the Goſpel of the natural man, unſanc- 
tified by divine grace, and uninſtructed by any light from 

B 2 above; 
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above; and owes its<birth to that fountain of darkneſs and 
ſelf-conceit, from whence has ſprang all the confuſion and 
imagination that ever was introduced into the religion of 
God. And what wonder, if nature ſbould operate as ſtrong- 
ly in an Arian or a Socinian againſt the myſtery of the 
Trinity, as it did in the Jews againſt the Law and the Pro- 
phets, and in the unconverted diſciples againſt the doctrine 
of the Croſs ? If it be laid down as a firſt principle, that 
God is but one perſon; then it will be utterly impoſſible, 
ſo long as this principle keeps poſſeſſion, that any perſon, 
of common ſenſe enough to know the meaning of words, 
ſhould quietly receive and embrace a Revelation in thoſe 
parts of it, where it teaches us that God is three Perſons : 
theſe two principles being ſo diametrically oppoſite, that 
while he holds to the one, a voice from the dead will not 
perſuade him of the other. 

What then will be the conſequence in this caſe? The 
practice of the Deiſt, who carries on this argument to its 
proper iſſue, is to deny the Scripture-revelation, becauſe 
his natural Religion 1s contrary to it ; and they cannot both 
be true. But the partial unbeliever, who allows the Scrip- 
ture to be ſupported by ſuch external evidence as he can- 
not anſwer, while his Reaſon objects to the matter con- 
tained in it, muſt follow the example of the Jews, and 
reconcile the Scripture where he cannot believe it, Thus 
they treated the law of Moſes. We know, ſaid they, that 
God ſpake unto Moſes Þ : therefore they readily granted his 
Law to have a divine authority; but as it would not ſerve 
their turn in its own proper words, they put a falſe gloſs 
of tradition upon the 8 of it, to hide its true complexion; 
and then complained that the Scripture was not clear enough : _ 
and if you uſed it as a teſtimony to Jeſus Chrift, they would 
ſtone you for a blaſphemer. 

What ſhall we tay then? that the Fes were of a dif- 
ferent opinion from the Chriſtians ? and that this was their 
way of underſtanding the Scripture? No: God forbid. 
For, if we will believe the Scripture itſelf, it was their 
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way of denying it. Had ye BttitveD Moſes, ſays our 
Lord, ye would have believed me : and he gives us upon 
this occaſion, the true grounds and reaſons for their un- 
belief; becauſe” they received honour one of another, and 
had not the love of God in them b. Every hypotheſis of 
human growth, which was pretty ſure to agree with their 
complexion, and reflected ſome honour upon themſelves 
by exalting the human nature of man, that can make a 
religion for itſelf, and comes in its own name; that they 
would gladly receive. But if any thing was offered to 
them in the name of God, to be received for the love of 


him, and the ſpiritual comfort of a pure conſcience, and 
the hope of a better world; it was rejected, as an en- 


croachment upon their natural rights, and an invective 


againſt the innocent pleaſures of a carnal Feruſalem. And 


ſo it is with us at this time: for if an author hangs out the 


Sign of Nature and Reaſon in his title-page, there are rea- 


ders in plenty, who will buy up and ſwallow his dregs by 
wholeſale: but if God, of his infinite mercy and con- 
deſcenſion, ſhews to them the way of Salvation, his words 
are to be abſtracted from the evidence upon which he re- 


quires us to believe them, then put into this Alembec of 
reaſon, and demonſtrated to be no paiſon, before they can 


be brought to taſte them. And if they ſhould happen to be 
a little diſagreeable to fleſh and blood, and the operation 


| ſhould miſcarry, the fault is charged upon God, and not 


upon themſelves, who ought to have gone another way to 


work; as they will certainly find, 


We conclude therefore, becauſe Chriſt has affirmed it, that 
every degree of doubt and diſputation againſt the words of 
God, is juſt ſo much unbelief ; proceeding not from the head 
or underſtanding, but from the heart e and affe tions. And 
the world is filled with the vain jangling of uncertainty, for 
this ſhort reaſon—all men have not Faith d. 


d See John V. 39.—ad fin. 
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ADVERTISEMENT. 


N all the Texts which are compared together in the fol- 
lowing work, thoſe particular words, whereon the 
ſtreſs of the compariſon lies, are printed in Capitals ; 
that the argument obtianed from them may ſhew itſelf to 
the reader upon the firſt inſpection. And, I hope, after 
what has been obſerved to him in the foregoing S(courſe, 
that this is the only admonition he will ſtand in need of, 
'The arguments I have drawn from the ſcriptures are, to the 
beſt of my knowledge, moſt of them new: and, if I may 
udge from my own mind, the manner in which they are 
id down, is more likely to convince, than any I have yet 
ſeen. Had I thought otherwiſe, I could eaſily have Fl 
borne to trouble myſelf or the world with the tranſcribing and 
printing them. 'The end I have propoſed 1s not to obtain 
any reputation, (to which this is not the way) but to do fome 
little good, of which there is much need. I do therefore 
ſincerely recommend the following work, and every Reader 
of it, to the grace and bleſſing of Almighty God; well 


knowing, that unleſs the Lord keep the City, the watchman 
waketh but in vain. 


CHAP. 


L231 


— v — — os — "IT — __ 
* 


HK. I. 
The Divinity of CHRIsT. 


I. 


Ja. viii. 13, 14. SanCtify the LoRD oF HosTS HIM- 
SELF, and let aim be your fear, and let Hiu be 
your dread: and HE ſhall be for a Sanctuary; but 
for a STONE OF STUMBLING and ROCK OP OF- 


FENCE to both houſes of /rael. 

1 Pet. ii. 7, 8. The ſtone which the builders diſ- 
allowed, the ſame is made the head of the cor- 
ner, and a STONE OF STUMBLING and a ROCK OF 


OFFENCE. 


Inſtead of reaſoning upon theſe words of the Prophet 
Tſaiah, according to any private interpretation, I add ano- 
ther paſſage of Scripture, wherein they are expreſsly ap- 
plied to the perſon of Chriſt; and then ſhew what muſt 
be the reſult of both, If the ſcripture, thus compared with 
itſelf, be drawn up into an argument, the concluſion may 
indeed be denied, and ſo may the whole Bible, but it cannot 
be anſwered. For example. | 

The Stone of Stumbling and Rock of offence, as the former 
text affirms, is the Lord of Hoſts himſelf ; a name which 
the Arians allow to no other but the one, only, true, and 
ſupreme God. b 

But, this Stone of Stumbling and Rock of Offence, as it 
appears from the latter text, is no other than Ciriſt, the 
ſame ſtone which the builders refuſed; Therefore, 

B 4 Chriſt 


b See an Eſay on Spirit, p. 65. Clarke's Dor. of the Trin. 
C. 1. F. 3. 402. | 


24 I. 
Chriſt is the LORD OF HOSTS HIMSELF : and the 


Arian is confuted upon his own principles. 
| II. 
Lai. vi. 5. Mine Eyes have sxen the King, the 
LORD OP HOSTS. OW SONY 
John xii. 41. Theſe things ſaid Eſaias, when he 
SAW HIs (CHRIST'S) GLORY, and ſpake of HIM. 


Jeſus is the perſon here ſpoken of by St. John; whoſe 
Glory, Eſaias is declared to have ſeen upon that occaſion, 


where the prophet affirms of himſelf, that his eyes had ſeen 


the Lord of Hoſts : Therefore, 
Jeſus is the LORD OF HOSTS. 


III. 

Jai. xliv. 6. Thus faith the Lord, the King of rae 
and his Redeemer, the LorD or HosTs, I am 
THE FIRST, and I am THE LAasT, and BESIDES 
ME there is NO GOD. 

Rev. xxii. 13. I (Jeſus) am Alpha and Omega, 
the beginning and the end, THE FIRST and THE 
LAST. 


Theſe Titles of the firſt and the laſt are confined to him 
alone, beſides whom there is no Gd. But Jeſus hath aſſumed 
theſe Titles to himſelf : Therefore, Feſus is that God, be- 


ſides whom there is no other. Or thus— There is no God be- 


ſides him who is the firſt and the laſt: but Jeſus is the firſt 
and the laſt; therefore beſides Jeſus there is no other God. 


IV. 


Lai. xliii. 11. I even I am the Lord, and BesIDEs 
ME there is NO s AVIOUR. b 


2 Pet. 

b The argument drawn from this text will be equally con- 

vincing which ever way it be taken ſeſus Chriſt is a Saviour, 

therefore he is Jehovah, the Lord—Jeſus Chriſt is Fehowah 

therefore he is the Saviour. The beſt obſervations I have ever 

met with upon the name Jebovab, and its application ” Yo 
| Econ 
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2 Pet. iii. 18. Our Lord and SAVIOUR JESUS 
CHRIST. 


Jieſus Chriſt then, is our Saviour; or as he is called, Fofin 


IV. 42. The Saviour of the World. But unleſs he were 
God, even the Lord, Jehovah, as well as man, he could not 
be a Saviour; becauſe the Lord has declared, there is no 
Saviour beſide himſelf. It is therefore rightly obſerved by 
the Apoſtle, Phil. II. g. that God in dignifying the man Chri/? 
with the name of JESUS, hath given him a name above 
every name, even that of a Saviour, which is his own name, 
and ſuch as can belong to no other, 


V 


Rev. xxii. 6. The Loxp cop of the Holy Prophets 
SENT HIS ANGEL to ſhew unto his Servants the 


things which muſt ſhortly be done. 
id. v. 16. I jeEsUs HAVE SENT MINE ANGEL 
to teſtify unto you theſe things in the Churches. 


The Angel that appeared to St. Jon was the Angel of 
the Lord God, and the Lord God ſent him: but he was the 
Angel of Feſus, and Jeſus ſent him: therefore, Jeſus is the 
Lord God of the Holy Prophets. 


VI. 
Luke i. 76. And thou Child ſhalt be called the 
Prophet of THE HiGuesrT, for thou ſhalt Go 
BEFORE the FACE of the LORD to PREPARE 


HIS WAYS, 
|  Matth. 


ſecond Perſon of the Trinity, are to be found in « Vindication * 


of the Doctrine of the Trinity from the Exceptions of a late pamph- 
let, entitled, an Eſſay on Spirit—by the learned Dr. T. Randolph, 
Preſident of C. C. C. in Oxford; which I would defire the 
Reader to conſult, from p. 61. to 71. of Pt. I. 
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Matth. xi. 10. Behold I ſend my meſſenger »r- 
FORE THY FACE, tO PREPARE THY WAY be- 
fore thee. | 


John the Baptiſt goes before the face of the Lord, that 
is, of the Higheſt, whoſe prophet he is, to prepare his 


way. But, he was ſent as a Meſlenger before the face of 


Chriſt, to prepare is way; who, therefore, is the Lord, 
and ihe Higheſt. wo 
II. 


The two following texts are but a repetition of the ſame 
argument: but as they ſpeak of Ciriſt under a different 
name, they ought to have a place for themſelves, 


Luke i. 16, 17. And many of the Children of J 
rael ſhall he turn to the LORD THEIR Gop: and 
he ſhall go before UM. 


Matth. iii. 11. He that cometh AFTER ME is 
mightier than I—&c, 


Here again, the Baptiſt is ſaid to go before the Lord God 
of the children of Iſrael : but it is certain, he went before 
1 Chriſt, the only perſon, who is ſaid to come after 

im: therefore Jeſus Chrift is the Lord God of the children 
of Iſrael. And the ſame title is given to him in the prophet 

ofea,—[ will have mercy upon the houſe of Fudah, and will 
fave them by the Lord their God : which can be no other 
than the voice of God the Father, promiſing Salvation by 
the perion of Gad the Son. 


VIII. 

Matth. xi. 10. Behold I ſend My meſſenger before 
THY face, to prepare THY Way beſore THEE. 
Mal. iii. 1. Behold I ſend my meſſenger to prepare 

the way before ME. 


As this prophecy is worded by St. Matthew (as alſo by 
St. Marl and St. Luke®) there is a perſonal diſtinQtion be- 


tween 
a Mark 1. 2. d Luke vii. 27. | 
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tween Him who ſends his Meſſenger, and Chriſt before 
whom the Meſſenger is ſent—l fend my Meſſenger — to pre- 
pare thy way before "THEE. But the prophet himſelf has 
it thus—/ ſend my Meſſenger, to prepare the way before 
ME. Yet the Evangeli/t and the Prophet are both equally 
correct and true. For though Chrift be a different per ſon, - 

et is he one and the ſame God with the Father. And hence 
it is, that with the Evangeli/t the perſons are not confounded ; 
with the Prophet, the Godhead is not divided. This argu- 
ment may ſerve to juſtify an excellent obſervation of our 
Church in the Homily upon the Reſurrection—“ How dare 
« we be ſo bold to renounce the preſence of the Father, 
« Son, and Holy Gheſt ? for where one is, there is God 
& all whole in Majeſty, together with all his power, wiſ- 
© dom, and goodneſs.” 


IX. 
Pſal. Ixxviii. 56. They TEMPTED and provoked 
the MOST HIGH GOD. 


1 Cor. ix. 9. Neither let us TEMPT CHRIST as ſome 
of them alſo tempted. 


Theſe Texts do both relate to the ſame rebellious acts of 
the Iſraelites in the wilderneſs. In the former of them, the 
Fun they tempted is called the maſt high God: in the latter 

e is called Chri/t : therefore, Chriſt is the moſt High Gad. 


| X. 
Job iii. 29. He that hath the Bride is THE BR1DE- 
GROOM * (meaning Chryft.) 


But 


Another title of eminence, that ſhews Chriſt to be upon 


an equality with God the Father, is to be collected from the fol- 
lowing Scriptures. 


P/al. xxiii. 1. The Loxp (Heb. Jebowab) is my Suzrnu tn. 
Jobn x. 6. There ſhall be one fold, and one Suernu np. 
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But according to the Prophet, 


Tai. liv. 5. Thy Maker is thine Hus anD, the 
LORD OF HOSTS is his NAME. 


And the Church which is the Bride of Chrift, can no 
more have two diſtin& huſbands, than Chriſt can have two 
diſtin Churches, As the Church is the Bride, the Body, 
the Building of God; and as there is one Bride, one Body, 
one Building; ſo is there on the other hand, one God, who 
is the huſband or bridegroom ; one Chriſt, who is the Head; 
one God with the Lamb, who is the Light of it. Compare 
alfo, Jer. iii. 1. and 31, 32. Ezek. xvi. Hoſ. ii. Matti. 
ix. 15.—xXV. 1, 2 Cor. ii. 2. Eph. v. 23. Rev. xix. 7. 
and xxi. 2. 9. 

XI. 


Here follow ſome ſingle Texts, to which J add no parallels; 
there being no danger of miſtaking their application. 


Jobn xx. 28. And Thomas anſwered and ſaid, My 
LORD and MY GOD. 
XII. 


* 


If Chᷣriſt be not the Lord, in Unity with the Father, there muſt 
of courſe be teu diſtind beings, to whom the Scripture has ap- 
propriated this charaQer of a Shepherd ; and that would make 
two Shepherds. But Chriſt has affirmed there is but one Shepherd, 
that is himſelf, THE SHEPHERD of the Sheep, ver. 2. whom 
St. Peter calls the chief Shepherd, 1 Pet. v. 4. So again—— 


P/al. c. 3. Know ye that the Lo xp he is Gop—we are Hrs 
people, and the SHE ee of His paſture. 
Jobn x. 3, He (that is, Chriſt himſelf) calleth His own 


SHEEP, 


And again—TJohn xxi. 16. Feed my Sheep—ſaid Chriſt to St. 
Peter which in the language of St. Peter himſelf 1. Pet. v. 3. 
is— Feed the Flock of Geo, 


we 
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XII. 
Rom. ix. 5. Of whom as concerning the Fleſh 


CHRIST came, who is over all, GoD BLESSED for 
ever. Amen. 


XIII. 
2 Pet. i. 1.—Through the Righteouſneſs of oux 
GOD and Saviour JESUS CHRIST. 


The Greek is Te Jer nuoy xa: EwTywpO, Ince Roe 
— the very ſame, as to the order and Grammar of the words, 
with the laſt verſe of this Epiſtle ——7e Kupis nuor K 

Inoe Xprge Which is thus rendered in our Engliſh ver- 
fion—of our Lord and Saviour Jeſus Chriſt. And ſo, with- 
out doubt, it ſhould be in the other paſſage : there being 
no poſſible reaſon why, Te die nor, ſhould not ſignify, our 
God, as well as, e Kopie nur, our Lord. It is not my 
deſign to caſt any reflection upon the wiſdom of our excel- 
lent and orthodox Tranſlators (whoſe verſion, taken all to- 
gether, 1s, without exception, the beſt extant in the world) 
or to advance this as any diſcovery of my own : for the 
Tranſlators themſelves have preſerved the true rendering in 
the Margin; declaring it by their cuſtomary Note, to be 
the literal Senſe of the Greek. 

There is another expreſſion, Tit. ii. 13. that ought to be 
claſſed with the foregoing. Looking for that bleſſed hope, 
and the glorious appearing, Te peyans Fs nat Lorne nuoy 
Inge Xpisu, of our Great God and Saviour Feſus Chriſt. 
Of which a great man, deep in the Arian Scheme, gives 
this deſponding account —“ Many underſtand this whole 
« ſentence to belong to one and the ſame perſon, viz. 
&«& Chriſt ; as if the words ſhould have been rendered, T he 
% appearing of our great God and Saviour Jo Chriſt. 
„ Which Conſtruction, the words will indeed bear; as do 
“ alſo thoſe in 2 Pet. i. 1. But it is much more reaſonable, 
“ and more agreeable to the whole tenor of Scripture, to 
* underſtand the former part of the words, to relate to tie 

« Father .“ 


* Clarke's DoQr. of the Trin. C. $ 1. 541. 
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& Father.” As for the whole tenor of Scripture, it is a 
weighty phraſe, but very eaſily made uſe of in any cauſe 
good or bad: ſo I ſhall leave the reader to judge of that, 
after it has been exhibited to him in the following pages. 
And as for the reaſonableneſs of the thing itſelf, let any 
ſerious perſon conſider, whether the Doctrine of the Scrip- 
ture is not more rational under the orthodox application of 
theſe words, than under that of this Author. For to allow, 
as he does, that Chrift is God, but not the Great God, is 
to make two Gods, a greater and a leſſer ; which is no very 
rational principle. And I make not the leaſt doubt but 
this Author, had he been dreſſing up a Syſtem of natural 
religion, would have proteſted againſt a notion ſo abſurd and 
impious. But when the Scripture was to be dealt with, he 


choſe it as the leſſer of two evils, the greater of which, was 
the Doctrine he had ſubſcribed to. 


XIV. 


2 Cor. v. 19. Gop was IN CHRIST, reconciling 
the world to HIMSELF. 


It is allowed on all hands, that the world was reconciled 
by Chriſt Jeſus to the one, only, great and ſupreme God. 
But, this very ſame God (for the word is but once uſed in 
the whole ſentence) was in Chriſt ; manifeſt in the fleſh, 
and reconciling the world to himſelf. And were there no 
other paſlage of Scripture to be found, this alone is ſuf- 
ficient to overthrow the whole Doctrine of Ariani/m ; 
which, as far as the Scripture is concerned, depends upon 
this one aſlſertion—that “ the word GOD, in Scripture, 
« NEVER ſignifies a complex notion of more perſons than 
* one; but ALWAYS means one perſon only, viz. either 
*© the perſon of the Father ſingly, or the perſon of the Son 
e ſingly.” * Which is abſolutely falſe : for here it ſig- 
nifies both. The text conſiders Cod as agent and patient 
at the ſame time, and upon the ſame occaſion ; as the re- 
conciler of the world, in the per/on of the Son; and the ob- 

ject 


* Clarke's S. D. P. II. $. 33. 
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je& to whom the reconciliation was made, in the Perſon of 
the Father ; yet there is but one word (Gd) to expreſs 
them bot. So that the word-Ged, though of the fngular 
number, is of a plural comprehenſion. And thus I find it 
to have been taken by ſome of the moſt eminent writers 
before the council of Nice, © P/almatus in initio homo per 
« manus DEI, id eſt, FILII & SPIRITUS,” days 
Ireneus; putting the ſingular name of God, for the two 
er of the Son and Spirit. And the ſame word, in the 
anguage of Origen, (if we are allowed to take the verſion 
of Ruffinus as genuine) includes the whole three perſons— 


Igitur de DEO, id eſt, de PATRE & FILIO & SPI- 


RITU fande. And our excellent Church has uſed 


the word Ged in the ſame ſenſe; as in the Bleſſing after the 
communion ſervice=GOD ALMIGHTY, e Father, 
the Son, and the Holy Ghoſt. 


XV. 
John xiv. 11. I am in the Father, and the Father 


IN ME. 


Compare this with the foregoing Article. 


XVI. | 

2 Cor. v. 20. We are ambaſſadors for cxr1sT, as 

though Gop did BESEECH you by us. We 

PRAY YOU IN CHRIST,/S STEAD be ye reconcil- 
ed to cop. 


The uſefulneſs of this text to our preſent ſubject, lies 
in theſe words—* In Chriſts ſtead we pray, as though 
God did be ſeech where the interchanging of the Names 
God and Criſi, ſhews the ſame perſon to be entitled to both. 


XVII. | 
1 John v. 20. We are in him that is true, even 
| in 


Lib. V. 23. 2 De principiis, Lib. IV. C. 2. 
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in his Son JEs8Us CHRIST: THIS is the TRUE 
Gop and eternal life. 


XVIII. | 

Cl. ii. S. 9. Beware leſt any man ſpoil you through 
Philoſophy and vain deceit, after the tradition 

of men, after the rudiments of the world, and 
not after CHRIST; for in HIM DWELLETH ALL 
THE FULNEsSS of the GODHEAD BODILY. 


The Apofile foreſaw, that a thing, calling itſelf Pi- 


hophy, would ſet all its engines at work to deſtroy the no- 
tion of Chri/”s true and abſolute Divinity—** For in him 


* (lays he) dwelleth all the fulneſs of the Godhead bodily. 


« Philoſophy will diſpute this; and undertake to demonſtrate 
* the contrary. But if you liſten to ſuch vain deceit, it 


will overthrow your faith, and ſpoil you for a diſciple of 
* Teſus Chrift ; therefore—Beware.” 


XIX. 
John i. 1. The word was Gon. 


| XX. 

Lai. ix. 6. For unto us a Child is born, unto us a 
Son is given, and the Government ſhall be upon 
his Shoulder: and his name ſhall be called won- 
derful, Counſeller, the AI dHTY Go, the EVER - 
LASTING FATHER. | 


XXI. : 

Jer. xxiii. 6. This is the Name whereby he 

ſhall be called, the Lord (jenovan) our 
Righteouſneſs. 


XXII 
Hat. ii. 17, 18. The LoxD Alox ſhall be Ex- 
ALTED 


j 
p 
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Alp in that day: and the 10ots he ſhall ut 
terly aboliſh. hays | 


. [dolatry is the reverſe, and direct oppoſite to Chri/- 
tc tjanity (or, the day of Chrift.) To deſtroy this, was 
© the great end of Chrif”s coming into the world. 
« But except he were God, the very and eternal God 
«© of one Subflance with the Father, his Religion would 
« be ſo far from deſtroying Idolatry, that it would only 
ce be a more refined and dangerous ſpecies of it. The 
& Prophet therefore, concludes all, that ſo he might 
« acquit the worſhip of Chrift from all charge of Ido- 
« latry, with this poſitive aſſertion ; that it would prove 
« the moſt effectual means of putting an end to all falſe 
« and idolatrous Worſhip: The idols he ſball utterly 
% aboliſh. The like concluſion we meet with in the 
« Apoſtle St. John; who having affirmed that Feſus Chri/t 
&« is the true God, and eternal life, immediately ſubjoins 
and cloſes all with this advice Little Children, keep 
« yourſelves from IDOLS.“ ST | 
This Remark is taken from the firſt Volume of an Eſſay 
upon the proper Leſſons y written, as I am told, by a Gen- 
tleman of the Laity. There needs no Apology for ſet- 
ting it down; it being of good uſe in the ſubject I am 
upon. And it alſo gives me an occaſion of returning- 
thanks to the pious and learned Author of that excellent 
work, not for myſelf only, but for many ſincere friends 
to the religion of Chrif and the Church of England, 
among whom his labours are not without their fruit; and 
I am confident they will not be without their reward: but 
the Author muſt be content to wait for it, till Wi/dom 
ſhall be juſtified of all her Children. 


| Rs XXIII. 

Rev. i. 8. I am Alpba and Omega, the beginning 

and the ending, ſaith the Lox D, which is, and 

which was, and which is to come, the Al- 

MIGHTY. ; | | 
. If 
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U the, Reader will be pleaſed to examine the 13th and 
17th verſes of this Chapter, it will appear that, this 8th 
verſe was undoubtedly ſpoken from the mouth of Chrift : 
who therefore. has a juſt title to every, name and attribute 
— 4 it; and among the reſt, to that.of the, A/- 
mighty. 


Origen, who certainly. was.no, Arian, though often. re- 
preſented as ſucb, by. ſome, who would be pleaſed to have 
the vote of. ſa. celebrated a genius, has, the following ob- 
ſer vation Now. that you may know the Qmnifotence 
«, of; the Father. and the Sen to be. ene and the ſame. as 
©, HE is ONE and the SAME GOD and LORD with 
© the FATHER, hear. what St. John has ſaid in the 


% Revelation—Tbeſe things /aith the, Lord, which, is, and 


which.was, and: which is ta come, the Almighty, For who 
is the Almighty that is to come, but Ghrift.? * 


XXIV. 

The texts that follow, with this mark (t) prefixed to 
them, are ſuch as have been abuſed by the Ariaxs to ſup- 
port their Hereſy : and to the. beſt of my knowledge, 
there are ſome of every ſort. But when the Scripture is 


brought to declare: its own ſenſe of them, they will either 
appear to be nothing to the purpoſe, or confirm and preach 


the faith they have been ſuppoſed: to deſtroy. 


Þ Matt. xix. 17. Why calleſt thou r coop ? 
there is none good but oNE, that is Gop. 


The objeQtion is founded upon the Greek, which uns 


—Ouluc 15 ayavo, n fen ug, 0 Gteg. There is none good, 
but, g, one; and tat (one) is, „dig, God, Whenee. 


it 


Ut autem unam & eandem,, omnipotentiam Patris & Filit 
D cogppſeas, ſicut unus atque idem eſt cum Paire Deus & 
minus, audi hoc modo Joan. in Apocalypſi dicentem: Hec 
dicit Dominus Dru qui eft, & qui erit, & qui venturus eft omni- 
potens. Qui enim venturus eſt omnipotens, quis eſt: alius niſi 
Chriflus P— De principiis, Lib, I. C. 2. 


Senses Sancerre 
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it is — chat the adjective c being in the maſculine 
Gender, cannot be interpreted to ſignify one Being or 
Nature (for then it ſhoutd have been N, in the Mente, 
but on rr ſon - ſo that by confining the attribute of good- 
wy to the ſingle perſon of the Father, it maſt of courſe 
exclude the perſons of the Son and of rom the 
Unity of the Godhead. 

To ſay the truth, I think this is the ar olauſible ob- 
; dave ever met with; and I have ſincerely en- 
dea voured to do it juſtice. If it is capable of being ſet 
in 2 if t, 2 _ is welcomes to add what he 
fes to it. ing the word ug to ſignify one 
—— (and in that 1 0 way whole force of the argument,) 
then if ons-perſon only is good, and that perſon is Gad; it 
muſt alſo follow that there is but one perſon who is God. 
the name of God being as much confined 8 to a 
Fngle pes as the attribute of goodneſs, But this is uc+ 
terly falſe ; the names of God, Lord, Lord o y Hoſts, the 
Almighty, "moſt High, Eternal, God of Iſrael, &c. being 
alſo aſeribed- to the ſecond” and third Per ſons of the 
bleſſed Trinity. Take it this way therefore, and the 
objection by proving- too much, confutes itſelf, and 

ves nothing. 

The truth is, this criticiſm, upon the ſtrength of 
which ſome have dared to undeify their Saviour, has no 
foundation in the Original. The word «« is fo far from 
requiring the ſubſtantive por ſon io be under ſtood with it, 
that it is put in the maſculine er to agree with its 
ſubſtantive gie, and is beſt conſtrued by an adverb. If 
you follow the Greek by a literat tranflation, it wal be 
thus—=T hore is none Good=—y, wy 1% 0 Heog — uf the one 
Gad z that is, in common Engliſh—but God only. And 
it happens, that the ſame Greek, word for word, occurs 
in Mark ii. 7.—W44 cen forgive f ſin.—u wn wc 0 9 
but God only + ſo it is rendered by our Tranſlators: and 
we have à plain matter of fact, that A in this place can- 
not. poſſibly gras the ſenſe of one perſon, aud. Chr; 
who is another perſgn, took 908 him to. forgive ſint. 


the parallel place of St. Luke's Goſpel, * the expreſſion 
is varied, ſo as to make it ſtill clearer—« n worg o Olo 
not u;, but eee, another adjective of the maſ<- 
culine gender; which though it agree with its ſubſtantive 
Jeoc, is rightly conſtrued as an adverb—either the alone 
God, or, God only. And the Greek itſelf uſes one for 
the other indifferently as, r apry ors: by Bread 


only 2— Aoyw prove) y in word only. 3 'The utmoſt that 
can be gathered, therefore, from theſe words, is no more 
than this; that there is one God (in which we are all 
agreed,) and that there is none good beſide him; which 
nobody will diſpute. Whether in this God, there be one 
perſon, or three, remains yet to be conſidered : and the 
Scripture is ſo expreſs in other places, as to ſettle it beyond 
all diſpute. | or 

If it ſhould. here be aſked, for what reaſon Chrift put 
this Queſtion— Why calleſt thou me good? I anſwer; 
for the ſame reaſon that he aſked the Phariſees, why 
David in Spirit called im LORD: “ and that was, to 
try if they were able to account for it. This ruler, by 
addreſſing our Saviour under the name of good Maſter, 
when the inſpired Pſalmiſt had affirmed long before, that 
there is none that doeth GOOD, no NOT ONE; 5 did 
in effect allow him to be God: no mere man, ſince the 
fall of Adam, having any claim to that character. And 
when he was called upon to explain his meaning, for that 
God only was good; he ſhould have replied in the words 
of St. Thomas —** My Lord and my GOD:” which 

weuld have been a noble Inſtance of Faith, and have 
cleared up the whole difficulty. If the caſe be conſider- 
ce, this man was a very proper ſubject for ſuch a trial. 
Fully convinced of his own ſufficiency, he comes to 

Chriſt, in the preſence of his. diſciples, to know what 

good thing he might do to merit everlaſting life. Whence 
our Saviour takes occaſion to correct his miſtake as to the 
nature of goodneſs; and having tried this good and per- 

| | Fe 
Luſe v. 212. Matt. iv. 4. 175%. 1. 5. 
* Matt. xxii. 33. * Pſalm xiv. z. 
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fe man in a tender point, ſent him away grievouſly 


diſſatisfied. 
XXV. | 


＋ 1 Gr. xv. 24. Then cometh the END, when H 
ſhall deliver up the kx IN pom to Go, even the 
FATHER. 


Lale i. 33. Hz (Feſus) ſhall reign over the houſe 


of Jacob for ever; and of nis KINGDOM there 
ſhall be NO END. 


This of St. Luke, being a contradiction in terms to that 
of the Apeſtle, ſnews the former to be ſpoken only of 
ChriſPs humanity ; as the latter relates only to his Divinity. 
When both are laid together, it is evident to a demonſtra- 
tion, that Chriſt is perfect God, as well as perfect man. 
As man, he received a kingdom, which again, as man, he 
ſhall deliver up, when his mediatorial office, for which 
he took the nature of man, ſhall be at an end. But there 


is a kingdom pertaining to him, which ſhall have no end. 
And this cannot be true, unleſs he is a perſon in that Cod, 


who after the Humanity has delivered up the kingdom, ſhall 
be all in all. The diſtinction in this caſe, between the 
God and man in the joint-perſon of Chriſt-Jeſus, is war- 


ranted by another part of the Chapter, wherein the 
- Apoſtle has given us a key to his own meaning. Since by 


MAN (ſays he) came death, by MAN came alſo the re- 


ſurrection of the dead. For as in Adam all die, even ſo in 


Chriſt ſball all be made alive. Here, it is evident, he is 
drawing a contraſt between the man Adam, and the man 
Chriſt ; ſo that unleſs it be done on purpoſe, no reader 
can eaſily miſtake the meaning of what follows —T hen 


come ti the End, when HE (that is the man Chriſt, the 


ſecond Adam ) ſhall deliver up the Kingdom, & c. tor ſo it 
mult be, according to the tenor of the Apoſtle's diſcourſe. 

The New Teſtament abounds with expreſſions of this 
nature; but they have no difficulty in them, if it only 
be remembered that Chriſt is man as well as Ged; which 
the Arians are willing upon all occaſions to forget. And 
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it has been chiefly owing to an abuſe of -theſe texts, that 
they have been able to put any tolerable gloſs upon their 
Hereſy. The Old Te fannt feldom ſpeaking of Chri/t, 
but as a Perſon of the Godhead before his Incarnation, 
does not afford-them ſo eee and hence it 
is, that moſt of them confine their enquiries to the New, 
which is the hiſtory of him after. his Incarnation, when 
he appeared, as the ſirſ born of many brethren, * anointed 
above his Fellows (Mankind) receiving authority and do- 
minion from Gad, who, by a power ſuperior to that of 
his human ſoul and body, put all things in ſul jest ian under 
the feet of it. : 

But ſome, for hoſe ſakes he thus humbled himlelf, 
and became obedient in the fleſh, inſtead of receiving 
it with humility and devotion, even caſt it in his teeth, and 
make it an argument againſt him: vainly unagining that 
they.do honour to their ſupreme God, while they ſay with 
Peter —Lord, be it far thee : this fball not, it can- 
not, be auto thee. And it is worth their while to conſider, 
whether they may not fall under the ſame rebuke, when it 
will be too late to retreat and change their opinion. 

A ſolemn Advocate of theirs, whom I take to be a d;/- 
ſenter, tells us —his preſent concern is wich the New Tei- 
tament only. * And another writer of ſome figure, who, 
you are to ſuppoſe, is addreſing himſelf to a young Cler- 
gymarn, puts it into his head, that he may rejed Ar- 
« guments brought from the Old Teſtament te prove the 
« Trinity, as arifling, and proving nat hing but the Igno- 
& rance of theſe thet make uſe of them.” * And I could 
wiſh that were all: for I had much rather be accounted 
4 fosl in their judgment, than find myſelf under a neceiſit 

charging them with the horrible guilt of denying 2 
Lord that hath bought them. 


XXVI. 


Kom. viii. 9. A Sequel to the E, en Spirit, p. 8. 
Letter to a young Clergyman upon the Diſſicul ies and Di/- 
couragements which attend the ffudy of the Scriptures in the 
way of private judgement, 
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- XXVI. 
+ Ads x. 42. That it is az, which is o&DATNED 
of cop to be the judge of quick and dead. 


This Paſſage will help us to detect, once for all, that 
common fallacy of our Adverfaries, in miſapply ing ſich 
words as relate only to the Aumai nature of Ci, and 
etecting arguments therewpon to the degrading of his ſu- 
preme Effence. Chriſt is ordained of Gad; it is true: and 
the nature that receives power muſt be inferior to the na- 
ture that copfers it. But is his Godhead therefore ordained ? 
They tell you it is; and their ſcheme requires it: But the 
Scripture declares the contrary=GOD (faith St. Paul) 
hath appointed a day wherein HE will GE the wo 
in righteouſneſs by that MAN (., a,, IN that MAN) 
whom he hath ORDAINED. * The ſupreme God that 
was manifeſt in the fleſh, and IN Chri/t reconciling the 
world to HIMSELF, ſhall remain in the ſame, perſonal 
union with him, till he has Jydged the world, and is read 
to deliver up the kingdom. And though our Judge Tha 
even then retain the Charader of a Man, yet as God, who 
ordained him, ſhall be preſent with him in the ſame per- 
ſon, the act of the laſt judgment is equally aſcribed to 
both natures, In the text juſt above cited, it is ſaid He 
(God) will judge the world; tho? it immediately follows, 
that a man, even the man Chrif, is ordained to this office. 
And ſo we have it again in the Epiſtle to the Romans—we 


Jhull all appear before the judgment eat of Chriſt. For It 
is Written, 4 I live, ſaith the Lord, every knee ſhall bow 


to ME, and every tongue ſhall confeſs unty GOD, We 
are td give an account of butſelves at the judgment. ſeat of 
Chriſt. And how does the Apoſtle prove it? W bY be- 
cauſe it is written, that we ſhall give an account of our- 
ſelves to the Lord God, who [wears that he liver, But 
unleſs Chriſt, who is 4 man, be alſd this Hoing God and 
Lord, his proof is not to the purpoſe. Ms 
ES 4 XXVII. 


' Ads xvii. 31. * Rem. XIV. 10, it. 
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XXVII. 

+ As x. 40. Him Gop raiſed up and s HEW ED 
HIM openly to us, who did eat and drink with 
him after he roſe from the dead. 

John xxi. 1. After theſe things jEsUs SHEWED 
HIMSELF again to his diſcrples at the Sea of T;- 
berias; and on this wiſe SHEWED HE HIMSELF. 


The former text takes ſomething from Chriſt, as man; 
in which capacity he was at the diſpoſal of the ather. But 
the latter reſtores it to him again as God; under which cha- 
racer he is at his own diſpoſal, and in unity with the Father. 
The ſame is to be ſaid of the two articles that follow. 


XXVIII. 
+ John iii. 16. Gop ſo Loved the world, that HE 
GAVE his only begotten Son. 


Epbeſ. v. 25. CxRisT alſo Loved the Church, 
and GAVE HIMSELF for it. 


XXIX. 
+ Eph. iv. 32. Forgruing one another, even as Gon, 
for CHRIST'S SAKE, hath FORGIVEN you. 
Col. iii. 13. Forgrumg one another even as CHRIST 


FORGAVE You. 
XXX. 


+ John vi. 38, I came down from heaven, Nor 
to do MY OWN WILL, but the wILL of HIM 
that ſent ME. 

Matth. viii. 2. And behold there came a Leper 
and wor ſbipped him, ſaying, LORD, if THOU 
wir thou canſt make me clean. And jesvs 
ſaid, (One) I wiLL, be thou clean. 

+ As iv. 29, 30. And now, Lok D- grant that 
figns and wonders may be done by the Name of 
THY HOLY CHILD JESUS. 

t 


md 


t 
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It ſeems here, that ſigns and wonders were not to be 
wrought by Jeſus Chriſt, as the author of them; bit by 
an higher power of the LORD, put into action by the 
name, Merits, or Interceſſion of the Holy Child Jeſus. Vet 
St. Peter makes this ſame Jeſus, though in heaven, the 
immediate author of the ſigns and wonders wrought by his 
diſciples upon earth.—** Eneas (ſays he) JESUS CHRIST 
maketh thee whole.” Ads ix. 34. 


VXXXII. "=, 

T Matth. xx. 23. To str on my right hand and 

on my left, is Nor MINE To GIVE, but (it 

ſhall be given) to them for whom it is prepared 
of MY FATHER. 5 


Yet our bleſſed Saviour has promiſed elſewhere, to 
beſtow this reward in his own right—** To him that over- 
«© cometh will JT GRANT to $1T withmein MY THRONE,” 
Rev. iii. 21. This is ſufficient to reſcue the text from 
_ heretical uſe that may have been made of it. But 
ſill there remains ſome difficulty, which, with God's 
help, I ſhall endeavour to clear up. It will appear to any 
perſon, not ignorant of Greek, that the original in this 
place does reſerve to Chriſt that act of power and autho- 
rity, of which the Engliſh verſion, by inſerting a few 
words, ſeems to have diveſted him. The Greek is this 
ur 65 (j Ju It is not mine to give, * big vreH⁰αε Hig 
but to them for whom it is prepared“ niſi quibus 2 
« eſt.” For in the 11th verſe of the foregoing Chapter, 
there is an expreſſion exactly parallel og Nr 
fave they to whom it is given; or as Beza hath it“ ſed 
4 ji quibus datum. Now there can be no grammatical 
reaſon, why we ſhould not take — a eig vreinagu 
in the ſame manner; and then the text will arm what it 
now ſeems to deny. For to ſay, that Ciriſt cannot give 
any particular reward, ſave to them for whom it is prepared 
of his Father, is the ſame as to ſay, that to ſuch he can 
and will give it : according to the common maxim 
 Exceptio probat regulam in non exceptis. | | 

The Scope of the Text therefore, is to ſhew, that 

nething 


4 8 


nothing can be granted even by Almighty power itſelf, 
where there is not a ſuitable merit or diſpoſition in the per- 
fons w ho chaim it. God fhall give this honourabte place 
to thoſe, for whom it is prepared by an invariable rule 
4 of Juſtice : whoſe viHory of Faith being foreknown and 
*« accepted, a feat is allotted them according to it.“ And 
the two paſſages being laid together, ſupply us with this 
principle. As if our Saviour, who is the fpraker in both 
places, had ſaic-—"* "Tho? it be net mine to give; yet, to 
« him that overcometh, will 7 (even 7 myſel}) grant to ſit 
« with me in my Throne; becauſe for him this ſeat is pre- 
* pared.” Tt is not owing to a defect of power in the 
Trinity, or in any perfon of it, that the divine purpoſe 
cannot be changed; but becauſe it is mpoſſible for the 
power of God, to break in upon the order of his diſtri- 
butive jaſtice. And it is upon this account only, that we 
read of Chriſt, Mark vi. 5. He COULD there as 
No mighty work.” For the power of doing a miracle 
was always preſent with him; but the place being mo 
wp becauſe of their unbelief, made the thing impoſſible. 

the ſame manner, that declaration of the Lard in Gen. 
xvii. 22, is to be accounted for=-Haſte thee, eſcape thi- 
ther, for I CANNOT de any thing, till thou be come 
thither. No man would hence conclude, that the hand of 
God is ſtraite ned, or his power limited but only that he 
does, and by his own nature myſt, a& agreeable to the diſ- 
poſition of things and perſons, known to himſelf. 


XXXIII. 


+ x Cor. viii. 6. To us there is but ox Gop, 
THE FATHER. 


Tf we compare with this, that expteſſion of St. Thomas, 
— John xx. 28.—MY LORD, and MY GOD, we have 
the following argument; 

To us there is but or Go the FATHER, 

But, To vs JEsUs CHRIST is GOD : therefore, The 
Goſpel has either preached ftvo Gods to us, one diſtin? 
from the other: or, that ene God the Father is here the 

| | name 


- 
( 
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name of a nature, under which Chriſt himſelf, as Gad, 
is alſo comprehended. And the ſame may be proved of 
it in — other places. 


XXXIV. 

+ Match. xxiii. 9. Call no man your Father up- 
on earth, for ong is YOUR FATHER Which is in 
heaven. 


id. v. 10. Neither be ye called maſters, for owe 
is YOUR MASTER, even CHRIST. fobn iii. 13. 
which is in beaven. 


Dr. Clarke has a particular ſeQtion, * wherein he pre- 
tends to have Tet down the Paſſages that aſeribe the higheſt 
Titles, Perfection: and Powers, to the ſecond Perſon of 
the Trinity. Yet he has wholly omitted the latter of 
theſe verſes; though by a rule of his own making, it al- 
Jlows'to Chrift an higher title than any other in the whole 
Scripture. It is this fame author, who has laid ſo 
a ſtreſs upon the word ug, one, which he has inſiſted 
upon it can ſignify nothing elſe, but one Perſon; and the 
criticiſm is thought to be of ſuch uſe and importance to 
his Scheme, that his book begins with it; and in the 
courſe of his work it is repeated three times, nearly in 
the ſame words. But the Paſſage now before us, it he 
had produced it, would have turned his own weapon 

ainſt himſef. For the word 416, is here an attribute 

Chrift ; and if we argue from it in this place, as he 
has done in the other, it muſt prove, that one er only 
is our Mater, and that this perſon is Crit : which ex- 
cludes the Perſons of the Father and the Spirit from the 


honour of that title; and fo reduces that learned author's 
reaſoning to a manifeſt abſurdity. 


We are to conclude then, that as the Phraſe, one Maſ- 
ter, cannot be meant to exclude the Father; ſo neither 
does that other—one is good (ſuppoſing that were the 3 


* Chap. ii. 5. 3. 
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of the Greek) or one is your Father, exclude the perſon 
of Chriſt. And if the reaſon of the thing teaches us that 
it cannot, ſo the Scripture aſſures us in fat that it does 
not : the title of Father, being alſo aſcribed to the ſecond 
perſon of the Trinity. For Chriſt, the Alpha and Omega, 
ſays of himſclf—He that overcometh ſhall inherit all things, 
and I will be HIS GOD, and he ſhall be MY SON. 
t Iſaiah calls him Tie Everlaſting Father. And again 
it is written—T hey are the CHILDREN of GOD, be- 
ing the children of the RESURRECTION : But, ſays 
Chriſt, -I am the RESURRECTION : “therefore he 
is Ged, and hath us for his Children. If this be the caſe, 
the word Father cannot always be a name that diſtin- 
guiſhes God from another perſon of God ; but is often to 
be underſtood as a term of relation between God and Man: 
or, as a modern Divine of our Church has well expreſſed 
it A word not intended for God the Father only, the 
« Firſt perſon of the Trinity ; but as it is referred unto 
& the Creature, made and corſerved by Ged; in which 
* ſenſe it appertains to the whele Trinity.“ 


XXXV. 


+ Jobn xiv. 28. My FATHER is GREATER 
than J. | 


The two preceding Articles will ſufficiently juſtify what 
the Church has aſſerted with a view to this paſſage —— 
That Chriſt is“ inferior to the Father as tauching his 
«© Manhood.” And the ſtream of the whole Scripture 
is againſt that uſe the Arians generally make of it; who 
ſtand in need to be reminded at every turn, that in the 
perſon of Chri/?, there is an Auman foul and body, the 
nature of a man; which, as it cannot lay claim to what 
is ſpoken of Chriſt in unity with the Father, fo it mull 
receive to its own account whatever ſeems to degrade and 
disjoin him from the Father. It is indeed hard to ſay 
which of the two hereſies is the moſt unreaſonable and 

8 6 unſcriptural; 


* Rev. xxi. 7. ix. 6. Luke xx. 36. * John xi. 25. 
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unſcriptural ; that of the Socinians, which never conſiders 
Chriſt as any thing but a mere man, or that of the Arjans, 
who never look upon him as any thing but a ſuppoſetitious 
God. Between thoſe two groſs errors, lies the true Ca- 
tholic Faith; which as it allows him to be perfect God 
and perfect man, is never offended, or put to its ſhifts, by 


any thing the Scripture may have ſaid about him in ei- 
ther capacity. 


| XXXVI. 5 
+ 1 Cor. xi. 3. The EAD of Chriſt is cop. 


The name Chriſt does here ſtand, as in other places 
out of number, for the man Chriſt ; otherwiſe it muſt fol- 
low, that as Chriſt is Gad, God is the head of himſelf; 
which is a contradiction: or that one God is the head of 
another God; which alſo is a contradiction. 

This Text is capable of a good illuſtration from Gen. 
iii. 15. where we read, that the heel of the promiſed. 
ſeed ſhould be bruiſed: by which, the church has al- 
ways underſtood the ſufferings of his human nature, 
metaphorically repreſented by the inferior part in man 
So in this place, his Divinity, or ſuperior nature, is as 
aptly ſignified by the Head. or ſuperior part of the hu- 


man body. 


XXXVII. 
+ Mark xiii. 32. But of that day and hour 
knoweth no man, no not the Angels which are 


in heaven, neither THE soN, but THE PA- 
THER. ; 


It is declared of Chriſt in another place, that he in- 
creaſed in wiſdom: d why ſhould it be incredible then, 
that during the whole term of his humiliation in the 
fleſh, ſomething ſhould till be left, which as man upon 


earth he did not know? If you ſuppoſe him to be ignorant 
; of 


d Luke ii, 52, 
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of the Greek) or one is your Father, exclude the perſon 
of Chriſt. And if the reaſon of the thing teaches us that 
it cannot, ſo the Scripture aſſures us in fact that it does 
not : the title of Father, being alſo aſcribed to the ſecond 
perſon of the Trinity. For Chriſt, the Alpha and Omega, 
ſays of himſel.— He that overcometh ſhall inherit all things, 
and I will be HIS GOD, and he ſball be MY SON. 
t Iſaiah calls him—T he Everlaſting Father. And again 
it is written—T7 hey are the CHILDREN of GOD, be- 
ing the children of the RESURRECTION : But, ſays 
Chriſt, I am the RESURRECTION : “therefore he 
is Ged, and hath us for his Children. If this be the caſe, 
the word Father cannot always be a name that diſtin- 
guiſhes God from another perſon of God; but is often to 
be underſtood as a term of relation between God and Man: 
or, as a modern Divine of our Church has well expreſſed 
it A word not intended for God the Father only, the 
« Firſt perſon of the Trinity; but as it is referred unto 
& the Creature, made and corſerved by Gd; in which 
* ſenſe it appertains to the whele Trinity.” 


_ XXXV. 
+ John xiv. 28. My FATHER is GREATER 
than I. | 


The two preceding Articles will ſufficiently juſtify what 
the Church has aſſerted with a view to this paſſage 
That Chriſt is “ inferior to the Father as tauching his 
% Manhood.” And the ſtream of the whole Scripture 
is againſt that uſe the Arians generally make of it; who 
ſtand in need to be reminded at every turn, that in the 
perſon of Chri/?, there is an Auman foul and body, the 
nature of a man; which, as it cannot lay claim to what 
is ſpoken of Chriſt in unity with the Father, ſo it mull 
receive to its own account Whatever ſeems to degrade and 
disjoin him from the Father. It is indeed hard to ſay 
which of the two herefics is the moit unreaſonable and 

| 5 | unſcriptural; 
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unſcriptural ; that of the Socinians, which never conſiders 
Chriſt as any thing but a mere man, or that of the Arians, 
who never look upon him as any thing but a ſupprſetitious 
Gad. Between thoſe two groſs errors, lies the true Ca- 
tholic Faith; which as it allows him to be perfect God 
and perfect man, is never offended, or put to its ſhifts, by 
any thing the Scripture may have ſaid about him in ei- 
ther capacity. 


XXXVI. = 
+ 1 Cor. xi. 3. The HEAD of Chrit is Gop. 


The name Chriſt does here ſtand, as in other places 
out of number, for the man Chriſt ; otherwiſe it muſt fol- 
low, that as Chriſt is God, God is the head of himſelf; 
which is a contradiction: or that one God is the head of 


another God; which alſo is a contradiction. 


'This Text is capable of a good illuſtration from Gen. 
iii, 15. where we read, that the keel of the promiſed. 
ſeed ſhould be bruiſed : which, the church has al- 
ways underſtood the ſufferings of his human nature, 
metaphorically repreſented by the inferior part in man 
So in this place, his Divinity, or ſuperior nature, is as 
aptly ſignified by the head. or ſuperior part of the hu- 


man body. 


XXXVII. 
T Mark xiii. 32. But of that day and hour 
knoweth no man, no not the Angels which are 


in heaven, neither THE soN, but THE PA- 
THER. i 


It is declared of Ciriſt in another place, that he in- 
creaſed in wiſdom : 4 why ſhould it be incredible then, 
that during the whole term of his humiliation in the 
fleſh, ſomething ſhould till be left, which as man upon 
earth he did not know? If you ſuppoſe him to be ignorant 


| | of 
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of this matter ar God, how is it that St; Peter confeſſes 
him ** omniſciem, without: receiving! any rebuke for 
it, or being reminded of any particular exception ꝰ 
LORD, thou knowefl- ALL. THINGS. * 2 


XXXVIII. 
Jobm i. 18. No man hath xxx con at any 
time. 
Bid. xiv. 8, 9. Philip ſaith unto him, Lord, s HE w 
us the FAaTHER—haſt thou not sEEN ME, Phi- 


hp? he that hath /cen ME hath ſeen THE TA“ 


THER. 


«© Theſe words (ſays Dr. Clarke} do not ſignify, that 
% be who hath ſeen 3 r/on of Chriſt hath ſeen the 
« per ſon of tie Father. No ſurely: but;that' he who 
bath ſeen all that was rifible of Chriſt, bath ſeen the 
perſon, to whom was joined: that invifible- and divine 
Nature, which the Scripture has called by the Name of 
the: Father. And to ſhew that Ciriſt (though he was 
Ged: maniteſt in the flefb ) is yet no other than that ſame 
inviſible God, whom no man hath or can ſee and live, we 
ate told, that“ len ile ſball appear (glorified, not with 
« any 148517 divinity, but with the FAT HER“ 
« OWNSELF, ) we ſball be like him ¶ faſbioned like un- 
«« to his own plerieus body. and conformed to his Image) 
«far we-ſball SEE him AS HE IS; which no man ever 
c yet hath done.“ 


f 1 Gr. xv. 27. But when he faith all things are 
put under him, it is manifeſt that uE 1s kx- 
CEPTED (re, v vwreratavre;) which did pat all 
things under him. And when all things ſhall be 
SUBDUED (vwrorayn) UNTO. HIM. 1 


Jobn xxi. 17. ? 1 Tim. iii. 16. 3 Tobn xvii, 5+ 
* Phil. iii. 21. Rom. vin. 29, - 
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il. in. 20, 21. We look for E 8avious, the 
Lord jnsuScH RIS is ABLE even 
to SUBDUE ALL THINGS (vroragas Ta wares) to 
HIMSELF. 


It is mavifeſt, therefore, that the exception in the for- 
mer text, is not meant to ſet one Perſon of God, above 
another perſon of God; but only to diſtinguiſh the Power 
of the Divine nature from that of the Auman-in its great- 
eſt: exaltation, As Chrift is man, all things are ſubdued un- 
to him. by, ANOTHER.: as Chriſt, is God, he himſelf it 
that other, and able to ſubdue. all things to HIMSELF. 
And this will be ſufficient ta confirm. the Reader in what 
I have already obſerved, that the cauſe of Arian;/m bor- 
rows its chief ſupport from the lumeliation: of Chriſt in 
the fleſh. Search the very beſt of their arguments to the 
bottom, by a diligent comparing of the Scripture: with it- 
ſelf, and they all amount to this great abſurdity - Man is 
inferior to Cod therefore God is inferior to himſelf : and 
this they prove, by imputing to Chriſt's Divinity what 
is ſaid only of his Aumanity. 

I have now. preſented to the Reader's conſideration the 
moſt: noted Texts, which, under the management of, 
Arian or: Socinian Expoſitors, may ſeem to have favoured. 
their Doctrine, Many, 1 hope, will be of opinion, that. 
the Catholic cauſe is. rather - beholden to them, particu- 
larly in this laſt inſtance, for the oppoſition they have 
made againſt it; inaſmuch as the objeQions they have 
drawn. from the holy. Scripture have directed us to ſome 
very clear, proofs, which might otherwiſe have eſcaped 
our notice. If there be any other Texts more for their 
2 than what I have here ſet down, they have my 
tree conſent to produce and eplarge upon them as much 
as they pleaſe. In the mean time I ſhall 122 to. give 
the Reader, ſome. farther ſatisfaction, and endeavour to 
convince him, with the Bleſſing of God, that while 
Hereſy is obliged to glean up a few ſcattered Paſſages, 
hard to be underſtood, and for that reaſon, eaſy 9 : 

| wreſted 
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wreſted by men of perverſe Inclinations; the Faith of 
the Church has the ſuffrage of the whole Bible, ſpeak- 


ing in ſuch words, as need not to be refined upon by any 
metaphyſical Expoſitions, but only applied and conſidered. 


XL. 
Jude 4. Denying the onLy LoRD GoD, and 


OUR LORD JESUS CHRIST — Tor joror dro wornr Nee 
k Kugtor nuwr Inow Xewor. 


As there is no Article before Kypzoy, the firſt and ſe- 
cond comma are both meant of the ſame perſon; and the 
plain ſenſe, when freed from the ambiguity of the Engliſh 


verſion, is this—Denying the only Lord God and our Lord, 


Jeſus Chriſt. | 

If this ſhould be denied (and the text tells us there are 
ſome who will deny any thing) it is capable of Demonſtra- 
tion. The words include this Propoſition there is, 


© HD. AEENIOTHE, one only + op Governor: Now if 


this term be applied to Cxriſt, it muſt follow that HE is 
that one ſupreme Governor, in the Unity of the Father. 
But it is applied to him in the parallel place of 2 Pet. ii. 
1. Denying (AEXIIOTHN) the Lord that hath bought 
tem res ayopararra avrec, And if it ſhould be doubted, 


whether this latter text be meant of Chriſt, it is demonſ- 


trated by another THOU waft Hain, and haft BOUGHT 


us (nyoganu;) unto God by thy Blood. It this chain of 
reaſoning be inverted, the force of it will be clear and 


undeniable. 1. Chrift hath bought us. 2. He that hath 
bought us, is AEENOTHE the Lord or ſupreme Governor. 
But 3dly, there is „ h AEENOTHE, one only ſupreme 
Governor. Therefore, Chriſt is he, | 


XLI. 
Jude 24, 25. Unto Hin that is able to PRESEN I 
you faultleſs before the PR ESSEN CE of His GLORY 
to the ONLY WISE GOD Our SAVIOUR. . 


'+* So Dr. Clarke has conſtrued it. C. 1. $ 3. 411. 
2 Rev. v. 9- 
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Eph. v. 245. That ns (Crit) might PRRSE NN 
it to HIMSELF a g/orrous Church, &c. 


It is the only wiſe God, who is able to preſent us before 
the preſence of his Glory: But Chriſt is to preſent us, as 
members of the Church in glory, to himſelf : therefore, 
he is the only wiſe God, to whom alſo appertains the pre- 
ſence of Glory ;—for that is no other than his own pre- 
fence, himſelf. | 

This is another expreſs Inſtance; that paovos ro, the 
only God, is not God in one perſon, but the Unity of the 
Trinity. For if you confine this phraſe, with the Arianc, 
to the /tngle af of the Father, then of courſe you ex- 
clude the perſon of Chriſt; and then, it is manifeſt, you 
contradict the Scripture. For though it be affirmed in 
this place, that the only wiſe God is to preſent us before 
his own preſence, yet the ſame is elſewhere expreſſed by 
Chriſt preſenting us to himſelf. Which is no way to be 
accounted for, unleſs you believe Chriſt to be a partaker 
in the Being, attributes, and offices of the one, undivid- 
ed, only wiſe God, our Saviour, Then there is no farther 


difficulty. 
XLII. 


Eph. iii. 2, 3. The Diſpenſation of the Grace of 
GcoD, Which is given me to you-ward : How 
that BY REVELATION HE (God) made known 


unto me the myſtery. 
Gal. i. 12. I neither received it of man, neither 
was I taught it, but By THE REVELATION of 


Jesus CHRIST. 
XLII. 


t King. viii. 329. Tnou, even THOU ONLY 
KNOWEST the HEARTS of all the children of 


men. 
This, it ſeems, is the privilege of Gad ONLY, but this 
Ged is Ci; for ſays he. 


Rev. ii. 23. All the Churches ſhall know that I am 
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HE which /earcheth the reins and HEARTS. 


Indeed this latter verſe ſpeaks plain enough for itſelf, 
without being compared with the former. It implies, that 
there 1s one only who ſearcheth the hearts of men, and that 
Chriſt is ke. And the Greek will very well bear it; as 
the learned reader will eafily perceive. It is thus—— 
% b 0 tgturwr—— | here is o eurur, one that ſearcheth ; but 
—yw upu—] am He. | 6 


XLIV. 

2 Pet. i. 4.—Exceeding great and precious promiſes, 
that by theſe you might be (9a; xo Prows) 
PARTAKERS of the DIVINE NATURE. 

Heb. iii. 14. For we are made (pero Te Xgge) P AR= 
TAKERS Of CHRIST, if we hold the beginning 
of our confidence in the precious promiſes of God) 
ſtedfaſt unto the end. 


W hat St. Peter propoſes, as the end of our hope in 
the promiſes, is to be partakers of the divine Nature : but 
this, according to St. Paul, is to be partakers of Chriſt : 
therefore Chriſt is in or of the Divine Nature; the 
ſame Almighty God * and Lord, who declared to Abra- 
iam am thy Shield, and thy EXCEEDING GREAT 
REWARD =. So. that theſe texts being compared to- 
gether, are deciſive for the Catholic Homoouſian Doc- 
trine, at which the Arians, from the Council of Nice 
to this very day, have been ſo grievouſly offended. 
And it has not been without reaſon. For if the word 
Conſubſtantial be applicable to the Perſon of Chri/t; it 
makes ſhort work with their Hereſy. To this end, 
it was fixed upon arid agreed to by the Biſhops of the 
whole Chriſtian World; * as the moſt proper _ -_ 

adge 


Gen. xvii. 1. 2 xy. 1. 


* I ſay, of the whole Chriſtian World: though a late 


Author calls this Oecumenical Council, ſummoned for the 
con- 
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| Badge of diſtinction between the Arians and themſelves. 


But they object, that the term is not der, ger ; nay, 
there are ſome, of no ordinary figure amongſt them, who 
have not ſtuck to call it an invention of Popery * ; though 
it is well known, that at the time this word was adopted 
by the Church, there was no ſuch thing as Popery in the 
world, But the name is found to be of great uſe in 
amuſing weak people, who have no ready ſtock of learn- 
ing to contradi them, and; in ſome caſes, I fear no good 
deſire of being better informed. Who can think it a 
notable proof of their zeal as Proteſtants, that they take 
a pleaſure in ſeeing their poor Mother, the Epiſcopal 
church of England, the honour of the Reformation, and 
the dread of Popery, painted and dreſſed up for a Jezebel 
by men of her own houſho!d; who have ſhipwreckt their 
Conſciences by ſubſcribing Articles they never believed, 
and are growing fat upon the proviſion allotted by the 
Providence of God, only to ſupport the Church in her 
Journey through this world to the kingdom of hea- 
ven. A fight that would raiſe the Indignation of a 
Mahometan ! and almoſt move a Papiſt himſelf to pity 

and pray for us! | 
But I would hope there are ſome few among the fa- 
vourers of Arianiſm, who are not gone quite fo far 
out of the way, and would be aſhamed of ſuch low and 
D 2 baſe 


condemnation of Arius, 4 famous N. ;” as if one half 
of the world had been divided againſt the other. And he 
ſays it was determined by a majority of nrar twenty to one; 
whereas, in truth, there were but five out of three hundred 
and eighteen, who denied the Catholic Faith, I mention 
this to ſhew how ſome things may be repreſented by ſome ſorts 
of people, who, if they are not ignorant, muſt think it their 
Intereft to impoſe upon you. What would you think of a man, 
who having been preſent at an Affize, ſhould bring a report 
of it home to his family, and tell them he had been at a fa- 
mous Conteſt, where there was a majority of near ten Jury-men, 
ſix witnefles, and a Judge, againſt the criminal? See Ded. to 
an Eſſay on Spirit, p. 9, 10. 

" Eſſay on Spirit, p. 151. 
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baſe Artifices, as can only ferve to expoſe and diſcredit 
their cauſe with any man of common learning and honeſ- 
ty. To theſe I addreſs myſelf : and now the Scripture is 
before us, let me aſk them a plain queſtion or two. Is 
not the word Effence or Subſtance of the ſame fignification 
with the word nature? and have not the Fathers of the 
Church thus expounded it? and 1s not this Phraſe 

the ſame Nature as concluſive for the Divinity of Chriſt, 
as that other—of the ſame Subſtance? Why then ſhould 
that expreſſion of the Nicene Creed be thought ſo offen- 
ſive, when there is another in the Scripture ſo near of kin 
to it, that the Arians muſt be ſenſible they could gain 
nothing by the Exchange? for the divine nature, we 
all agree, can be but one ; three divine natures of courſe 
making three different Gods, But the Scripture, com- 
pared as above, has afferted Chriſt to be of this di- 
vine nature. And if people were once perſuaded of 
that, all farther diſputes about the word Conſubſtantial 
would be at an end. But peace and unity for Cariſt's 
ſake, is a bleſſing of which God has deprived this 
Church for the puniſhment of its fins: and as we do 


not ſeem to be in any poſture of repentance, it is to be 


fearcd he will never reſtore it to us again in this world; 
but ſuffer us to go on from bad to worſe, till the meaſure 


is filed up. 
XLV. 


It is a rule laid down by St. Paul, that GOD 
ſwears by HIMSELF, for this reaſon, becauſe he 
can ſwear by NO GREATER. Zeb. vi. 13. 

But, Crit has ſworn by himſelf : 

La. xlv. 23. I have ſworn by MYSELF,—that un- 


to me every knee ſhall bow, every tongue ſhall 


{wear. 


Which words being compared with Rom. xiv. 10. 11. 
are proved to be the words of Chriſt—We ſball all ſtand 
before the judgment ſeat of Chriſt : For it is written, as I 
live, faith the Lord, every knee ſball bow to me, and every 
tongue ſhall confeſs unto God, Chriſt, 
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Chriſt, therefore has ſworn by HIMSELF : ſo that if 
the Apoſtle's rule be applied, he muſt for this reaſon be 
GOD, and there can be NO GREATER. 


XLVI. 


Epb. iv. 8. When uz ( Chriſt) aſcended up on 


high, nz led captivity captive, and gave gifts 
unto men. | 


Yet the Scripture here referred to, expreſsly affirms 
the perſon who aſcended, & c. to be the Lord God. 


Pſal. Ixviii. 17, 18. The chariots of cop are 
twenty thouſand, even thouſands of Angels : the 
LORD is among them, as in Sinai, in the holy 
Place. Thou haſt aſcended on high, r Hou haſt led 
captruity captive, &c. 


XLVII. 
Heb. ix. 20. This is the Blood of the TESTAMENT 
which cop hath enjoined you. | 
Ibid. v. 16. Where a TESTAMENT is, there 
muſt alſo of neceſſity be the pr ara of the 
TESTATOR. 


God is a Teſtator: but, argues the Apoſtle, every Teſ- 
tator muſt die, before the laſt Will or Teſtament enjoined 
by him, can be of force. Therefore, if you keep cloſe 
to the terms, the natural concluſion is, that GOD, being 
a Teſtator, ſhould die, to make way for the execution of 
his Teſtament. But it being impoſſible that the divine 
nature of God ſhould be capable of Death; it follows, that 


the perſon who, was capable of Death, and did die as a 


man, Was alſo God the Teſtator. And it is to expreſs the 
ſtrict and perfect union of the two natures in the ſingle 
ſon of Chriſt, that what is true only of one, is predicat- 
ed of bath. Of this, two more examples ſhould be add- 

ed in the articles that immediately follow. 
D 3 XL VIII. 
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Vin. 
Rev. v. 9. Tnou waſt ſlain, and haſt redeemed 
us to GOD by THY BLOOD. 


A Diſtinction is here obſerved between the two natures 
of Chriſt : and the ct of redeeming us by the ſhedding of 
his blood is aſcribed to the Lamb, the Meſſial's Humanity. 
But in another place it 1s imputed to his Divinity -Feed 
the Church of GOD, which he hath purchaſed with HIS 
OWN BLOOD * : not that God, ality ſpeaking, has 
any blood of his ewn to ſhed; but that he who ſhed his 
blood for us as man, was Ged as well as man: or in other 
words, that God and man were united in the ſame per ſan; 
ſomething being predicated of Gd, which cannot poſlibly 
be true without ſuch an union. So again 


XLIX. 
Zech. xii. 4.—In that day, faith THE LoRD—v. 10. 
they ſhall look on ME whom they have 
PIERCED. 


But, according to the Evangeliſt St. John, this Scrip- 
ture ſaith, 


Jobn xix. 37. They ſhall look on HIM (Chriſt) 


whom they have p1ERCED. 


As it ſtands in the Prophet, the Lord ( Jehovah) was to 
be pierced. So that unleſs the man Chriſt, who hung upon 
the Croſs, was alſo the Lord Fehovah, the Evangeliſt is 
found to be a falſe witneſs, in a applying to him a prophecy 
that could not poſſibly be fulfi led in him. 


L. 
Phil. i. 10. That ye may be ſincere and without 
offence, till the Day of curIsT. 
2 Pet. iii. 12. Looking for and haſting to the 
coming of the DAY of GoD. 


LI. 
Acts xx. 18. 
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EH. 
La. xl. 10. Behold, the Lon DU GOD will come 
HIS REWARD is WITH HIM. 
Rev. xxii. 12. Behold, I (Jeſus) come quickly, 
and MY REWARD 1S WITH ME. 
Amen : even ſo come, LORD JESUS. 


CHAP. Il. The DIVINITY of the 


Holy Guo-sr. 


Jobn 6. . yeyernperoy EK T8 IHE That 
which is BORN OF the $8sPIRIT- 
1 John v. 4. To yeyumpwor EK ru Os Whatſoever is 
BORN OF GOD. 


The fame individual act of divine Grace, viz, that of 
our ſpirityal þirth, is aſcribed, without the change of a 
ſingle Letter, to God, and to the Spirit. Some capacit 
then there mult be, wherein the Scripture makes no dif- 
tinction between God and the Spirit: and this is what the 
Scripture itſelf calls the divine nature; under which God 
and the Spirit are both equally comprehended. 


II. 
Ads xiii. 2. The Holy os r faid, ſeparate 
ME Barnabas and Saul for the work whereanto 
I HAvE CALLED them. 
Heb. v. 4. No man taketh this honour to himſelf, 
but he that is CALLED of cop. 


The ſhorter way is to aſk this ſame Saul, who it was 
that appainted aim to the work of the miniſtry ? and his 
anſwer is no other than this Paul CAL ED to be an 
ApeſHe, SEPARATED unto the Goſpel—By the com- 
mandment of GOD OUR SAVIOUR *. 


Kom. i, 1. and 1 Tim. i. 1. 
D 4 III. 
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III. ey. 
Matth, ix. 38. RA ye therefore the Lon p op 
THE HARVEST, that HE Will SEND FORTH 
Labourers into his harveſt. i 


Alls xiii. 4. So they being sENT FOR TH BY THE 
HOLY GHOST. 


In this act of ſending forth Labourers upon the wort of 
the Goſpel, the Holy Ghoſt is proved to be the Lord of 
the harveſt, to whom Chriſt himſelf has directed us to 
PRAY. Wherefore, they are not to be heard, who 
adviſe us to alter the third petition in the Litany; a work, 
to which I am ſure the Holy Ghoft hath not called us, and 
ſuch as will never be = to by any Labourers of 


4 ſending. 
IV. 


Luke ii. 26. And it was revealed unto him (va *) 
BY the HOLY GHOST, that he ſhould not ſee 
Death, before he had ſeen the Lords Chrift. 

Did. v. 28. And he BLESsEp cop, and ſaid, 
LORD now letteſt thou thy ſervant depart in peace, 
according to thy word. 


This word, was the word of the Holy Ghoſt; who 
therefore is entitled to the context, and is Cad and Lord 
to be bleſſed or praiſed; not under any imaginary reſtric- 
tions and limitations, according to a certain de 
Power delegated to him: an evaſion you will meet with 
in ſome modern writers, but the Scripture, and * 

| reaion 


4 I ſet down the prepoſition, becauſe it ſlays the Arian with 
his own weapon. It ſhews the prime agency and authority in 
this affair to have been that of the Holy Ghoſt, acting in his 
own right, and not as the minifter or infirument of an higher 

wer; for then, according to them, it ſhould have been J. 

or my own part, I lay no ſtreſs upon it; becauſe I perceive, 


upon a review of the Scripture, that theſe two prepoſitions are 
often uſed indiſcriminately. 
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reaſon inſtructed by the Scripture, diſclaim and abhor it, 
as an inlet to all ſorts of Idolat ry. 


* 
Jobm xiv. 1). He (the 8p1r1T of Truth) dwelleth 
with you and ſhall be 1x you. . 
1 Cor. xiv. 25, Gop is IN you of a truth. 


VL 
2 Tim. iii. 16. All Scripture is given by 1xsp1R A- 
ION of Gop. 
2 Pet. i. 21. Holy men of God ſpake as they were 
MOVED BY the HOLY GHOST» 


VII. 

John vi. 45. It is written in the prophets, and 
they ſhall be all TaucurT of cop. 

1 Cor. ii. 13. Not in the words which mans wiſ⸗ 
dom teacheth, but which the Hol GHOST 
TEACHETH, 


This latter verſe would prove the Holy Ge to be Gd 
by itſelf : for I cannot find that man, in the ſtyle of the 
Scripture, is ever oppoſed in this manner to any being but 
God only. I will ſubjoin a few examples of it. 

John i. 13.—Ner of the will of man, but of God. 

1 Theſſ. iv. 8. He therefore that deſpiſeth, deſpiſeth 
not man, but God. 

Rom. i. 29. Whoſe praiſe is not of men, but of God. 


VIII. 
Acls v. z. Why hath Satan filled thine heart to 
LYE to the HOLY GHOST. 
Adds v. 4.—Thou haſt not LyED unto men, but 
unto GoD. | 
Dr. Clarke affirms, that“ the Perſon of the Holy Ghoſt 


« is no where in Scripture expreſsly ſtiled God.” And 
then 
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then adds, by way of authority —“ ſee the Text, No. 
66.” And what text would you ſuppoſe this to be? why, 
it is no other than that of As v. 4. where he IS expreſely 
fliled God. The Doctor refers us to it, becauſe he has 
added a long perplexed Comment, to help us to underſtand 
it, I ſuppoſe; though a child may ſee the force of it 
without any Ccmment at all. The ſubſtance of all he 
has faid may be reduced to this — Ananias lyed to God, 
becauſe he lyed to the Apoſtles, in whom God dwelt by 
his Spirit.“ Thus he, has tried to evade it; even by pro- 
ducing one proof of the Holy Ghoſts Divinity, as an an- 
ſwer to another, For if the Scriptyre aſſures us that God 
dwelleth in us, and our only argument for it, is, becauſe 
the Spirit dwelleth in us; who can the Spirit be, but G 
himſelf ? as it is proved in the following Article. But 
before we proceed to it, I muſt beg the Reader to obſerve 
how he has uſed and repreſented Athanaſius's opinion upon 
this text. Athanafus himſelt (ſays the Doctor 2) ex- 
« plains this text in the ſane manner : He that lyed (faith 
« he) to the Holy Ghoſt, Iyed to GOD, WHO dwelleth 
« in men by his Spirit. For * where the Spirit of God is, 
« there is GOD.” The Difference, then, between this 
author and St. Athanaſrus, is no more than this: the for- 
mer takes occaſion to deny that the Holy Ghoft is GOD, 
the latter to prove it, and both from one and the fame 
text; which, if you believe the Dor, they have ex- 
plained ia the ſame manner “ 


IX. 

1 John iii. 21. Beloved, if our heart condemn us 
not, then have we confidence toward Gop. 

Ibid. v. 24. And bereby we know that H abideth 
in us, by THE SPIRIT Which he hath given us. 
The Apoſtle's reaſoning is this“ T he Spirit abideth 

© inus; and hereby we know that He (Ged) abideth in us.“ 


But unleſs the Spirit be a per/ſor in the Unity of God, the 
concluſicn is manifeſtly falſe. X 


" Part II. C. XXXII. © No. 66. Or yap ors 70 
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X. 
1 Cr. iii. 16. The TemeLE of Gop is holy, 
which temple are ye. 
1 Bid. vi. 19. Know ye not, that your Bois 
are the TEMPLE of the HOLY GHosT. 
_  -- 
Matth. iv. 1. Then was Jeſus LED UP (use) BY 
THE SPIRIT, to be TEMPTED, &c. 
Luke xi. 2—4. OUR FATHER which art in hea- 
ven—LEAD us not into TEMPTATION. 
It is not my buſineſs in this place to ſhew particularly 


in what manner and for what end God leads us into temptg- 


tion. That it is no way conſiſtent with the divine attri- 
butes, is plain from the caſe now before us; for Feſys 
was led up into the wilderneſs to meet his adverſary and 
be tempted by him. And it is alſo plain from that petition 
in the Lord's Prayer, that our Father which is in heaven 
would not lead us inta temptation; it being needleſs and 
abſurd to pray that God would not do, what, by the ne- 


ceſſity of his nature, at is impoſſible for him to do. In 


this caſe, God is not the tempter : he only introduces us 
to the trial; and always provides, if we have the grace 
and prudence to embrace it, a way for our eſcaping that 
we may be able to bear it. 

But when Jeſu; was tempted, the leading him into temp- 
tation was the act of the Holy Spirit. Therefore, as 
often as we repeat the Lord's Prayer, we addreſs ourſelves 
incluſively to the Perſon of the Spirit, under the one 
name of OUR FATHER : and certainly, he alſo is o 
Father, of whom we are begotten and born, even of the 
Spirit : and again, as many as are LED by the SPIRIT 
of God, they are the SONS of God. Rom. viii. 14. See 
Art. I. of this Chapter. | 

XII. 


1 Cor. i. 3. Bleſſed be cob, even the Gop of ALL 
COMFORT, ; 
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If all ſpiritual Comfort (ſent from heaven) be of God, 
how is it conſiſtent, that ie Churches had ret. ,a ling 
in the COMFORT OF the HOLY GHOST, unleſs 
the Holy Ghoſt be a perſon in the Unity of Cod? and how 
can he be ſtyled by way of Eminence, IHE Comforter, * 
if there be a God diftint from him, who claims that 
Title? for then he is not the Comforter, but one of the 
two; and two divine. Comforters, like two Almighties, 
would make two Gods; which is not a principle of Chriſti- 
anity, but of heathen Idolatry. And the ſame reaſoning 
will hold good as to another of his titles. For the Holy 
Ghoſt is called, by way of Eminence, 1 HE SPIRIT, 
i. e. the true and principal, the head and Father of all 
\ other Spirits, Yet we are told that Gad is @ Spirit; * fo 
that unleſs the Spirit be alſo God, we mult believe in ?wvs 
fupreme diſtin, and mdependent Spirits, And thus we 
juſtly argue for the Divinity of Chrif#; that becauſe GOD 
is LIGHT, * and Chrift is THE LIGHT, * therefore 
he is and muſt be Gad; even the TRUE God, becauſe 
he is the "TRUE Light. 7 


XIII. 

1 Or. ii. 11. For what man knoweth the things 
of a man, ſave the spIRIT of a man which 1s 
IN HIM? EVEN so the things of cob knoweth 
(sS4;) none but the SPIRIT of GoD. 


The Spirit of a man knows the things of a man for 
this reaſon, becauſe it is in him, For the ſame reaſon, 
the Spirit of God knows the things of God, be- 
cauſe it is in the Godhead ; than which nothing far- 
ther need be defired to prove the co-eſſentiality of the 
Holy Ghoft. * It you take it otherwiſe, there can be no 


r Afs ix. 3. * O Tapaxryr®-, John xiv. 26. 

3 1; Jeon.v. 6. Ibid. iv. 24. ig. Fei. 
„7, 8. and viii. 12. 7 Joh i. 9. The Scripture uſes the 
2 prepoſition io denote the co-eſſentiality of Cbriſ— Jobn xiv. 
11. I am (EN 2% Harp) In the Father, Agd xiii. 32. God ſhall 
ghrify bim (EN cautw) In Himſelf. 


parallel 
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parallel between the two caſes, For how ſtrange would 
it be to fay—the human Spirit knows the things of a man, 
becauſe it is in im; EVEN SO, the Divine Spirit 
knows the things of Gd, becauſe it is out of Aim. This 
text brings the matter to a ſhort iſſue. The Church 
affirms the Spirit to be in Ced, as a perſon of the ſame 
divine nature : the Arians deny it, and will underftand 
him to be out of God; not a perſon of the divine nature, 
but one inferior to, and diſtinct from it. To ſee on 
which ſide the truth lies, a man needs no other qualifica- 
tion but that of faith, to receive the Scripture as the in- 
fallible word of God; which the Arians, in moſt of their 
writings, have very freely confeſſed it to be. If once 
they come openly to deny this, they are no longer Arians, 
but infidels of another denomination, with whom a diſfer- 
ent courſe is to be taken. 


XIV. 

1 Cor. ii. 11. The THINGS oF op knoweth no 
man. 3 BY 

Did. v. 14. But the natural man receiveth not the 
THINGS OP THE SPIRIT OP GOD, 


Here again, the Scripture makes no diſtinction, farther 
than that of perſonality, between Ged and the Spirit of 
Gad; but renders unto Ged the things that are God's, by 
rendering them to the Spirit, who is God. 


XV. 3 
Deut. vi. 16. and Matt. iv. 7. Thou ſhalt not 
TEMPT the LORD thy GoD. 
A#ts v. 9. How 1s it that ye have agreed to 
TEMPT the spIRIT of the LoRD ? 


The Spirit is here ſubſtituted as the object of that par- 
ticular act of diſobedience, of which, according to the 
Law and the Goſpel, the only object is the Lord our God : 
therefore the Spirit is the Lord our God. 5 
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Dr. Clarke denies that in “ any place of Scripture tiere 
& is any mention made of any SIN againſt the Holy Ghoſt 
* but only of a BLASPHEMY),” He that can diſtinguiſh 
BLASPHEMY from SIN, muſt be an acute reaſoner; 
when it is of all fins the greateſt. But it is no SIN 
againſt the Holy Ghoſt, to lye to him, to grieve him * or 
to tempt him? why then did the Lord ſwear in his wrath 
againſt thoſe that grieved him, if it were no SIN? and 
why was that commandment given in the Law, thou ſhalt 
not tempt the Lord thy God ? And if the Spirit be tempted, 
is not the Spirit the object offended by that temptation 2 
This is the very thing that learned man was afraid of. 
He would have proved blaſphemy to be no Sin, leſt the 
Spirit ſhould appear to be the objef of Sin; for that 
would have proved him to be God, the author and giver 
of the Law : and that, again, would have ſpoilt his Scrip- 
ture Doctrine: ſo the ſhort way was, to deny it. 


XVI. | 
Gen. iv. 3. And the Lord ſaid, My spIRIT ſhall 
not always rive with man. 


The Spirit of the Lord ſtrove with the Inhabitants of 
the old world, endeavouring to reclaim them by grace, 
and waiting long for their repentance. But this 1s called, 
1 Pet. iii. 20. The long ſuffering of God that waited in 
the days of Noah. | 

XVII. 


Luke xi. 20. If I with the iN SER of cop caft out 
Devils. : 


The parallel place in St. Matthew's Goſpel has it 
thus ; 


Matth. xii. 28. If J with the six fr of 60D caft 
out Devils. 


8. D. p. 212. * Fph. iv. 30, | 
The 


E KA r. . 63 


The finger of God is a metaphorical expreſſion for the 
immediate potber and agency of God: and to ſay, that 
Devils were caſt out by the finger of God, is the ſame as to 
ſay, that they were caſt out by God himſelf. But it ap- 
pears from the text of St. Matthew, that this particul.r 

& at of the finger of Ged, that is, of God himſelf, was the 
act of the SPIRIT; therefore, the Spirit is God himſelf. 


| XVIII. 
Ezech. viii. 1-3. The hand of the LoRx D cop fell 
there upon me—and HE (the Lord God) put 
forth the form of an hand and too me by a lock 
of mine head, and the SPIRIT Vn me up, &c. 


In this text, the name of the Lord God, and the name 
of the Spirit, do both belong to the ſame perſon. Fer 
though it be ſaid that the Spirit lifted up the prophet, yet 
was it no other than the Lord Gd who put forth the form 
of an hand and tbok Aim: therefore the SPIRIT is the 
LORD GOD. | 


—— 


XIX. 
Acls iv. 24, 25.— They lift up their voice to God 
with one accord, and ſaid, Lok D, thou, art Gop, 
- which haſt made heaven and earth, and the ſea, 
and all that therein is. WHO by the mth of 
thy ſervant Davio haſt /, &c. 


'The terms LORD and GOD are here uſed to expreſs 
the Divinity of tim, who ſpake by the mouth of his ſer\ant 
David. But it was the per/on of the HOLY GHOST), 
who ſpake by the mouth of his ſervant David—tor, faith 
St. Peter ,T his Scripture muſt needs have been fulfilled, 
which the HOLY GHOST by the mouth of DAVID 
ſpake, &c. Therefore, the terms LORD and GOD 


are certainly uſed to expreſs the Divinity of the HOLY 
GHOST, 


64 AF. U. 


So again; 
It was the LORD GOD of [/rael, who SPAKE by 


the mouth of his holy Prophets, fince the world began. 


Luke i. 68, 70. 

But then, it is written—well SPAKE the HOLY 
GHOST by E/aias the prophet, * & c. Therefore, the 
Holy Ghofi is the LORD GOD of 1/rael. 


XX. 
Pfal. exxxix. 59. Whither ſhall I go from Tay 
SPIRIT? or Whither ſhall I go from thy Pre- 


| ſence? If I] aſcend up into heaven, THou art 
there. 


The Pſalmiſt, to acknowledge the omnipreſence of the 
Holy Ghoſt, fays——W hither ſhall I go from thy Spirit? and 
by what is immediately fubjoined, he ſhews this to be the 
omnipreſence of God himſjelf—If I aſcend up into heaven, 
THOU art there. So that the terms T hou, and thy 
Spirit, are equivalent ; 1. e. equally concluſive for the im- 


mediate preſence of the divine nature itſelf. 


XXI. 

It was faid by the Angel-—Luke i. 32.—-He ſball be 
great, and ſball be called the SON of the HIGHEST. 
But the reaſon given upon this occaſion WHY Chriſt 
was called the SON OF GOD, is this, and this only, 
viz. becauſe he was begotten by the Holy Ghoſi—*<* The 
« Holy Ghoſt ſhall come upon thee, and the Power of 
«© the HIGHEST ſhalt overſhadow thee : 'T HERE- 
« FORE alſo that holy thing which ſhall be born of 
« thee ſhall be called the Son of GOD.” v. 35. 

When Tefus is called the Son of God, we underſtand the 
ſupreme and true God, beſides whom there is no other, 
The Devils themſelves allowed it, and faid—** Jeſus, 
thou Son of God, MOST HIGH!” * But whole Son 
Jeſus is ſaid to be in this place, is the Holy Ghoſt, by 


" Ads xxviii. 28. * Luke viii. 28. 
whoſe 
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whoſe Power (called the Power of the higheſt) he was 
begotten of the bleſſed virgin, and thence called the Son of 
Ged. 

Therefore, the Holy Ghoſt is God, and the Higheſt. 


XXII, 

The Prophet Iſaiah, in his 6th Chapter, tells us he 
ſaw the LORD OF HOST S. And at v. 8. that he 
heard the voice of the LORD, SAYING—G?o and tell 
this people, hear. ye indeed but under ſtand nat, & c. 

Yet theſe very words, which the prophet declares to 
have been ſpoken by the Lord, even the Lord of hoſts, were 
ſpoken by the Holy Ghoſt—Well SPAKE the HOLY 

HOST, by Eſaias the Prophet, unto our Fathers, ſay- 
ing, Go unto this people and ſay, hearing ye ſhall hear, and 
ſhall not under ſtand, &c. | | 

Therefore, the HOLY GHOST is the LORD OF 
HOSTS. | 
The article of the Holy Ghoſt's ſupreme and abſolute 
Divinity, being now eſtabliſhed in the plaineſt terms; TI 
ſhall proceed to anſwer, from the Scripture, the objecti- 
ons uſually made againſt it from thence. 


XXIII. 


T Math. xix. 17. There is none 600D but ox x, 
that is GoD. 


If this be a good objection to the Divinity of CAriſt, it 
muſt be equally ſtrong againſt that of the Holy Ghoſt, for 
it is argued from this paſſage, that the attribute of good- 
neſs is confiried to the ſingle per ſon of God the Father; 
who therefore is a Being ſuperior to, and different from 
Chriſt and the Holy Ghoſt. The Error of this argument 
has been fully ſhewn above: for it is not ne per ſon, but 
one God, whom the Scripture has aſſerted to be good ; and 

have now an opportunity of confirming it, and 
of proving withal, that in the unity of this one God, 


Ads xxviii. 26, 27. WF 
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beſides whom no other is good, the perſon of the Holy 
Ghoſt is, and muſt be, included. For it is written 
— Thy SPIRIT is GOOD — ſo that if the ſame inſpired 
- Scripture which declares the perfon of the Spirit to be 
good, does alſo as plainly declare that none is good, but 
Gad only; then the Spirit is God, even the only true and 
ſupreme God; and we are as well aſſured of it, as if it 
had been faid, ©* there is nene good but one, that is the 
« Spirit, who is one with God.” The Hebrew in this 

lace is yet ſtronger than the Engliſh. It is not 0 good, 
Wh naw Goodneſs itſelf, that is, divine eſſential uncom- 
municated goodneſs, beſides which there neither is nor 
can be any other of the hke kind. There is one ſort of 
goodneſs communicated to men upon earth; as we read, 
Pſal. cxii. 5. the. good man ſheweth fayour, &c. and Adr, 
X1. 24. that Barnabas was a good man, and full of faith, 
&c. There is another fort of goodneſs to be found onl 
in heaven, and that is the goodneſs of God, which is el. 
ſential; but this goodneſs is alſo an attribute of the Spirit; 
who therefore is proved to be very Cad; and by that ar- 
gument too, for the fake of which, ſome, have denied him 
to be God. 


XXIV. 
+ Matth. ii. 16. The Spirit or God. 


The Spirit, ſay they, is not Ged, becauſe he is only the 
Spirit of God, t ſo likewiſe the human Spirit, whence 
the Apoſtle has taught us to borrow an Idea of the Divine, 
is the Spirit OF @ man; yet, was it ever pretended, that 
the Spirit, for this reaſon, is ane Being, and the man 
another ? No, certainly ; and the ſame muſt be true of 
God, and the Spirit 7 God; as far as the Being of the 

e man, who is one perſon, can be an image of the ſame 
Ged, who is three perſons. But there is the plaineſt 
teſtimony of Scripture that the Spirit, though ſaid to 


' P/al. exliii. 10. 
be 
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be the Spirit OF Fehovah, is alfa called by the expreſs 
name of Jehovah himſelf. For it is written, Fudg. xv. 
14. that the Spirit OF Fehovah CAME upon Samſon. 
Yet at Chap. xvi. 20. it is ſaid, that Fehovah himſelf 
DEPARTED from him. Till it can be thewn, then, that 
the perſon who departed from him was another ; it is unde- 
niable, that the Spirit, though ſaid to be OF Fehoveh, is 
ftrialy and properly Jehovah himſelf. 


XXV. 
7 Heb. ii. 4. Gop alſo bearing them witneſs with 
—xifts of the Holy Ghoft according to his own 
WILL. 


Hence it is objected, that the Holy Ghoſt is ſubſervient 
and ſubordinate to the WILL of another; therefore he 
cannot be the ſupreme and true God. But if this own will 
of Ged ſhould prove to be no other than the vi of the 
Spirit, this imaginary objection of the Arians, which if it 
be an error muſt alſo be a blaſphemy, will turn to a de- 
monſtration againſt them. And that the will of Gad real- 
ly is the will of the Spirit, is manifeſt from 1 Cor. xii. 
11. All theſe worketh that ane and the ſelf ſame SPIRIT, 
dividing to every man ſeverally as HE (even he himſelf) 
WILLETH. 


XXVI. 
+ Rom. viii. 26. The Spirit itſelf maketh interceſſion 
for us. 


'The Spirit is not God, becauſe he maketh interceſſion with 
God; and God, as it is imagined, cannot intercede with 
himſelf. But it is a matter of fact, that he has actually 
done this ; therefore it is wicked and falſe to ſay that he 
cannot. For God reconciled the world TO HIMSELF, 
and it was done by Interceſſion. 

| E 2 The 
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The other Objections I meet with, are all of this 
ſtamp; as that the Spirit is ſaid to be given, to proceed, to 
be poured out, to be ſent; and they argue that it is impoſ- 
ſible for God to give, to proceed from, or to ſend, himſelf. 
But her: the queſtion is begged, that Gad is but one per ſon, 
in which caſe it might be a contradiction: but the Scrip- 
tures demonſtrate, as it will be ſeen in the following Chap- 
ter, that God is three perſons; and then there is no con- 
tradition in any of theſe things. It is alſo to be obſerv- 
ed, that the giving, -proceeding, ſending, and miniſtration 
of the Eternal Spirit to Chriſt in Glory, are terms that 
concern not the divine nature, but relate merely to the 
acts and offices, which the ſeveral perſons of the bleſſed 
Trinity have mercitu'ly condeſcended to take upon them, 


for conducting the preſent OEconomy of man's redemption 
and ſanfification. 


By this time, I take it for granted, every pious reader 
muſt have obſerved, how copious and concluſive the Scrip- 
tures of the d Teſiament are upon the ſubject of the Tri- 
nity; and that without having recourſe to them upon 
every occaſion, it is impoſſible for me or for any man to 
deal fairly and honeſtly by the Apoſtolical Doctrine of the 
Church of England. Our Lord himſelf has told us, that 
every Scribe, or teacher, inſtructed into the Kingdom ©» 
heaven, ſhould bring forth out of his treaſure, things NEW 
and OLD. It was his own practice. He appealed, at 
every turn, to the Law, the Prophets and the P/alms, for 
the teſtimony of his own doctrine; and the Church has 
followed his example, from the days of the Apoſtles al- 
maſi down to the preſent times. And fo far is the old Teſ- 
tament from being no part of the Scripture, that it is the 
book and the only book, the Goſpel calls by the name of 
the Scripture. It was this book, which the noble and 
faithful Bereans ſearched every day of their lives, to ſee 
whether the Goſpel of the new Teſtament was agreeable 
to it; with the intention, either to receive or reject it, as 


Matth. xiii. 52. a 


it 
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it ſhould appear to be recommended by this Authority. 


It was this Book, for his {kill in which, Apollos is praiſed 


as one mighty in the Scriptures ; the ſame Ecriptures, of 
which St. Paul was bold to affirm for the benefit of a bro- 
ther-Chriſtian, that they were able to make him wiſe unto 
alvation, through Faith that is in Chrif! Jeſus. As long 
as this Faith flouriſhed in the Church, theſe Scriptures 
were much read and profitably underſtood : but now it is 
dwindled into a dry lifeleſs Syſtem of Morality, they are 
become in a manner uſeleſs; and ſome (it grieves me to 
ſay it) even of thoſe who have undertaken to teach others, 
want themſelves to be taught again this firſt Element of 
Chriſtianity, that the new Teſtament can never be un- 
deriiood and explained, but by comparing it with the 
Old. 

Of this Error and its conſequences, we have a ſad ex- 
ample in the celebrated Dr. Clarke; a man, whoſe talents 
might have adorned the Doctrine of Chriſt, had not his 
Faith been eaten up by an Heathen Spirit of Imagination 
and Philoſophy. He publiſhed a<Book entitled Tie 
Scripture doctrine of the Trinity; a work of great pains 
and premeditation. In a ſhort preface, he allows the 


Subject to be of the greateſt importance in Religion—net to 


be treated of careleſsly—but examined by a ſerious ſtudy of 
the WHOLE SCRIPTURE. And to convince the 
world, that this and no other was Ag own practice, he 
affirms in his Introdudiion, p. 17. and prints it in capitals, 
that he has collected ALL the Texts relating to that mat- 
ter. Vet his whole Collection is finiſhed and ſhut up 
without a ſingle Text from the old Teſtament ! T cannot 
find that he has even mentioned ſuch a Book. The 
Chriſtian Revelation,“ ſays he, p. 1. “ is the Doctrine 
* of Chriſt and his Apoſtles.” This he calls, p. 4.— 
C 'The Books of Scripture ;”—and again, p. 5.—“ The 
% Books of Scripture—not only the Rule, but the Whole and 
* the Only Rule of Truth—the only foundation we have 
e td go upon.” And he proves it thus“ becauſe no 
* man has ſince pretended to have any new Revelation.” 
An argument that will prejudice few people in favour of 
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his ſincerity. For though there has been no new Revela- 
tion SINCE the Books of the new Teſtament, as we all 
confeſs ; does it follow that there was no old Revelation 
BEFORE them? and did this author never read, that the 
fame God, who ſpake in theſe laſ days by his Son, ſpake in 


time paſt unto the fathers by the Prophets? yet he affects 
to know nothing at all of the matter. 


And as to the uſe he makes of the New Teſtament, who 
would expect, that a man who has made Nothing of one 
half of God's Revelation, ſhould be very nice in his 
treatment of the other? In the firſt place, he has not 
vouchſafed to follow the Apoſtle's Direction of comparing 
ſpiritual things with ſpiritual, thence to collect their true 
meaning; but ſets down his Texts in fuch an order, as 
makes them to be all ſingle and independent of one ano- 
ther ; and that gives all poſſible liberty to the Imagination 
to truſt in what ſort of comment it pleaſes. When he 
refers to any parallel place (which I think is never done, 
but on one ſide of the Queſtion) the Reader is not directed 
to the text itſelf, but to the meaning he has faſtened upon it. 
At the beginning of every Chapter, he ſets down his own 
opinion at large, as the Title of it: and you are to believe, 
that all the paſſages of that Diviſion do certainly prove it; 
which if cleared of his comments, and compared with 
other texts, are found to prove no ſuch thing, but the ve 
contrary. And this he calls The Scripture Dudtrine of 
the Trinity but if we call it by its true name, it is— 
Clarke's Dofrine of the Scripture; that is, of half the 
Scripture. How it came to paſs, that he ſhould thus 
boldly ſet down his own reſolutions upon the moſt profound 
article of the Chri/tion Faith, without conſulting all the 
Evidence that relates to it, or rightly examining any part 
of it ; how this came to paſs, God is to determine, to 
whom all things are naked and open. All I have to do 
with him, is to reſcue the Word of God from ſuch deceit- 
ful handling. And I have prevailed with myſelf to make 
theſe few Reflections, becauſe I find ſome modern Ob- 


1 Heb. i. 1. 


jeQors 
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jectors of a lower Claſs, have uſed this Book in Conver- 
ſation and in Print, as the Oracle of the Party, taking 
the Scripture upon truſt as his princip es would give him 
leave to retail it. I know it will be accounted an hard 
thing, and called invidious, to rake thus into the Aſbes of 
a writer, who is not alive to anſwer for himſelf, And I 
confeſs, I am very far from taking any pleaſure in it. 
But is it not much Aarder, that the aſhes of this man ſhould 
be ſcattered over the land, to breed and inflame the plague 
of hereſy, till the whole Aead is ſick and the heart faint, 
and the whole bady full of putrify ing blains and ſores ? 
Arianiſm is now no longer a peſtilence that walketh in 
darkneſs, but that brazens it out againſt the ſun's light, 
and deſtroyeth in the noon day. It is a canker, which if it 
be encouraged much longer, will certainly eat out the 
vitals of Chriſtianity in this kingdom : and when the 
faith is gone, the Church in all probability will ſoon fol- 
low after it; for if the holy oil be waſted and ſpilt, 
0 Lamp that was made to hold it, will be of no far 
ther uſe. 


— 


— 


C H A P. III. The Plurality and Trinity of 
Perſons. | 


I. 

That Hebrew name ſo often uſed in the old Teſtament, 
which we have tranſlated by the Word God, is Elohim, a 
noun ſubſtantive of the plural number, regularly formed 
from its ſingular +, and very frequently joined with plural 
verbs and plural adjectives, to expreſs a plurality in the 
divine nature: though for another obvious reaſon, it is ge- 
nerally conſtructed with verbs and pronouns of the ſingu- 
lar number, and gives a good ſenſe, though the Grammar 


of it be ſomewhat irregular. 


+ db and NR; ſee the Heb, of Deut. xxxii. 17. and 


Heb i. 11. 
F E 4 The 
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The Jes would perſuade us not to conſider this word 
as a plural noun, but on ſome particular occaſions. W ho- 
ever will be at the pains to examine their reaſoning, will 
find it to be very childiſh and inconſiſtent, wholly owing 
to their hatred againſt the divinity of Feſus Chriſt, and 
the notion of a Trinity. But when the Jew is become 
a Chriſtian, and the ſtumbling-block of the Croſs removed 
out of his way, he can allow the name Elohim to be plural 
as readily as other men; and it 1s one of the principal 
points he chuſes to inſiſt upon, to convince the world that 
his eyes are open, and he is ſincere in his profeſſion of 
the Chriſtian religion. 

John Xeres, a Jew converted here in England about 
forty years ago, publiſhed a ſenſible and affectionate ad- 
dreſs to his untelieving brethren, wherein he lays before 
them his reaſons for leaving the Fevuiſb religion and em- 
bracing the Chriſtian, ©** The Chriſtians (ſays he“) con- 
& feſs Jeſus to be God; and it is this that makes us look 
upon the Goſpels as books that overturn the very prin- 
* cip'es of religion, the truth of which is built upon this 
* article, the Unity of Gad. In this argument lies the 
&« ſtrength of what you object againſt the Chriſtian re- 
* ligicn” &. Then he undertakes to prove, that the 
unity of God 1s not ſuch as he once underſtood it to be, 
an unity of Perſon, but of Eſſence, under which more 
perſons than one are comprehended ; and the firſt proof 
he offers is that of the name Elalim. Why elſe, ſays 
& he 4, is that frequent mention of God by nouns of the 
* plural number? as in Gen. i. I. where the word Elohim 
& which is rendered God, is of the plural number, though 
& annexed to a verb of the ſingular number; which 
& demonſtrates as evidently as may be, that there are 
6 ſeveral perſons partaking of the ſame divine nature 
“ and eſſence.“ | 


FP. 53. +P. 57. 
II. Gen. 
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II. 
Gen. i. 26. And cob ſaid, let vs make man in 
OUR image, after oux likeneſs. 


No ſenſible reaſon can be given, why God ſhould ſpeak 
of himſelf in the plural number, unleſs he conſiſts of more 
perſons than one, Dr. Clarke contrived the plan of his 
Scripture-Doctrine, fo as to leave out this difficulty with 
many more of the ſame kind, Others there are who tell 
us it is a figurative way of ſpeaking, only to expreſs the 
dignity of God, not to denote any plurality in him. For 
they obſcrve it is cuſtomary for a King, who is only one 
perſon, to ſpeak of himſelf in the ſame Style. But how 
abſurd is it, that God ſhould borrow his way of ſpeaking 
from a king, before a man was created upon the earth! 
And even granting this to be poiſible, yet the caſes will 
not agree. For though a King or Governor may ſay us 
and we, there is certainly no figure of ſpeech that will al- 
low any ſingle perſon to ſay, one of us, when he ſpeaks 
only of himſelf. It is a phraſe that can have no mean- 
ing, unleſs there be more perſons than one to chuſe out of. 
Yet this is the Style in which God has ſpoken of himſelf 
in the following article— 


III. 
Gen. iii. 22. And the Lox p cop ſaid, behold the 
man is become like o oF Us. 


The Jeu are greatly perplexed with this paſſage, 
They endeavour to put it off, by telling us, God muſt 
here be underſtood to ſpeak of himſelf and his council, or 
as they term it p7 n his houſe of judgment, made up 
of angels, & c. to which there needs no anſwer but that of 
the prophet, who hath known the mind of the Lord, or wha 
hath been his counſeller l. 


| Row. xi. 34. & Iſai, ul. 13. | 
IV. Cen. 
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| IV. 

Gen. xi. 6, 7. And the Lord ſaid—let us go 
down and there confound ( Heb. let vs confound) 
their language. | 


Another inſtance of this occurs in 1/aiah vi. 8. I heard 
the voice of the LORD, ſaying, whom ſhall I ſend, and who 
will ge for us? Upon the plural word Nebis, us, there is 
2 ſhort note of Junius and Tremellius, which contains 
the ſubſtance of all that can be ſaid upon the occaſion— 
« Nam conſilium eſt Dei Patris, Filii, & Spiritus Sancti“ 
Far this (ſay they) is a conſultation of God the Father, the 
San, and the Holy Ghoſi—And it ſhall be proved to be ſo, 
in a proper place, from an inſpired comment upon this 


Chapter of 1/aiah. 


V. 
Gen. xx. 13. And it came to paſs when cop 
cauſed me to wander from my fathers houſe, &c. 


The Hebrew is—Deus errare facerent Gd they cauſed 
me to wander: which, however ſtrange it may ſound to 
an Engliſh hearer, is the ſtrict grammatical rendering of 
the original. And the expreſſion is affirmed by Funius and 
Tremellius, with other commentators out of number, to 
reſpeQ the plurality of the perſons in the Godhead, They 
have a ſhort note upon it to the following effeAQ—Plurale 
verbum cum Dei nomine, ad indicandum 8. 'Yriados my /- 
terium: which I mention, not in the way of an au- 
thority, but only to ſhew how clear the caſe is to an He- 
brew reader, whoſe mind is without prejudice. And 
though others may have attempted to conceal ſuch evi- 
dence as this under an heap of critical rubbiſh, yet if we 
are to come to no reſolution, till thoſe who diſlike the doc- 
trine of a trinity have done diſputing about the words that 
convey it, the day of judgment itſelf would find us un- 
determined. And if we would but attend to this ſtate of 
the caſe, and apply it alſo to other points of dodrine, I am 


well 
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well convinced it would ſhorten many of our diſputes, and 
make the word of God a much more eaſy and intelligible 
book than it paſſes for at preſent. 


VI. 
Gen. xxv. 7. Becauſe there G6oD appeared unto 
him, &c. 


Here again the Hebrew verb is plural—Deus revelati 
ſunt God they appeared, or were revealed to him. So 
again in 2 Sam. vii. 23—even like Iſrael whom God went 
to redeem; which in the original is—iverunt Deus ad re- 
dimendum; the verb being in the plural. A celebrated 
Latin tranſlator * of the old teſtament has ventured to 

render it iverunt Dii ad redimendum : but Dit in latin is 
not anſwerable to Elohim in the Hebrew ; and, in ſtri&- 
neſs, may be thought to countenance the notion ot Tri- 
tiiei ſm or a plurality of Gods; which is abhorrent from the 
expreſs doctrine of the ſcripture; and againſt which the 
name Elohim is purpoſely guarded, by its being connected 

ſo very often with verbs and pronouns in the ſingular. 


VII. 
Deut. iv. 7. What nation is there ſo great, that 
hath cop / nigb unto them? &c. 


In the two preceding articles we have ſeen the name of 
God connected with plural verbs it is here joined to a 
plural adjeclive, whole termination is the fame with 
its own; for the original has it.— Elim Kerebim—Deus 
propingui —God who are ſo near. Another inſtance of 
which we have in Jeſb. xxiv. 19. Te cannot ſerve the 
Lerd, for he is an holy God. For the Hebrew reads it 
Deus ſancti ipſe,—he is a Ged who are holy ones. And 
again P/al. lviii. 12 Doubtleſs there is a God that judgeth 
the earth: the Hebrew of which is—Deus judicantes in 
terra—a Gd (i. e. divine perſons) who are judging in 

the earth. 

t Pagninus in his interlineary verſion publiſhed by 1 
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VIII. 

Several other nouns there are beſide the name Elohim, 

as well adjective as ſubſtantive, that are ſet down in the 
lural number, Where it cannot be denied that the Being 
of God is to be underſtocd by them. 

Mal. i. 6. It I be a MASTER, where is my ſear ? 
The Heb. is ide Adonim, in the plural ——If am 
maſters, &c. 

Iſa. liv. 5. For thy Maker is thine huſband, the Lord 
of Hats is his name. Here allo the Hebrew ſubſtantives 
tor thy mak-r and thy huſband are both. plura!t—PwY P95 
And to prove that J cannot ſignify iy maker in the 
ſingular number, it is alſo found cennected with the 
word Jehovah in its ſingular form, without the * inſerted; 
as in I/a. li. 13. And forgetieſt the Lord thy 8 
Wy . 

Eccl. xii, 1. Remember thy Creator in the days of thy 
voulu, &c. The Hebrew of which is remember 
* Y. thy Creators, in the plural. And there is 
nothing ſtrange in this, when we can prove fo eaſily 
that the world and all men in it were created by a 
Trinity. 

Inſtead of the uſual names of God, adjedtives expreſſ- 
ing ſome divine attribute are very frequently ſubſtituted: 
and theſe alſo occur in the plural, as in the following 
examples. 

Prov. ix. 10. The 7 of the Lord is the beginning 
of wiſdom, and the knowledge (EIWTp) of the HOLY 
ONES is underſtanding. Ancther inſtance of which may 
be found in Chap. xxx. 3. ſee alſo Hoſea xi. 12. in the 
Hebrew. xii. 1. 

Eccl. v. 8. There be HIGHER than they. The 
Hebrew is (E724) high ones, in the plural; and is 
underſtood even by the Jews themſelves to mean the 
holy and ULefſed God. Junius and Tremcllius put altiſſimus 
in their text, but acknowledge the Hebrew to be alti 
——plurale pro ſingulari ſuperlative, my ſterium S. I riados | 


nat ans. 
| Pal. 
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Hul. Ixxviii. 25. Man did eat Angels food. 


The word (HD mighty ones, is never uſed for 
Angels ; and muſt in this place fignify God, for the two 
following reaſons. Becauſe Abir in the ſingular is ſe- 
veral times uſed abſolutely as a name of God; who is call- 
ed Abir Iſrael, the mighty one of Iſrael, and Abir Jacob, 
the mighty ene of Jacob. Gen. Xxhx. 24. Pſalm cxxxii. 2. 
where the Ixx, have rendered it gert. 2. Becauſe our 
bleſſed Saviour in diſcourſing upon the Manna, Fohn vi. 
31—33, quotes this part of the Pſalm, and calls that 
the bread of God from heaven, which in the Pſalm itſelf 
is called the bread of the mighty. Therefore Abirim is 


put for Elohim, and is taken in the plural becauſe God 
is plural. 


IX. 
Dan. iv. 26. And whereas THEy commanded to 
leave the ſtump of the tree, roots, &c. 


At the 13th verſe of this Chapter, we read only of one 
watcher or holy one coming down from heaven, of whom 
it is ſaid that He cried—leave the ſlump of his roots in the 
earth, Vet the number is here very remarkably changed 
from he ſaid to they commanded. And though the words 
of the curſe upon Nebuchadnezzar were pronounced by A 
watcher and An holy one in the ſingular; nevertheleſs, at 
the cloſe of the ſpeech, this matter is declared to be by 
the decree of the WATCHERS and the demand by the 
word of the HOLY ONES. * Now it is very certain 
that the judgments of God are not founded upon the 
decree and word of Angels or of any created beings : 
therefore this watcher could be no created angel, but a 
perſon in the Lord Jehovah, who condeſcends to watch 
over * his people, and is called the keeper of Iſrael, that 


V. 17. Compare this with Prov. ix. 10, cited in No. 
viii of this chapter. 


9 Je. ASKS; 
neither 


” CH A P. In. 
neither ſlumbereth nor ſleepeth. The change of theſe verbs 


and nouns from the ſingular to the plural, can be account- 
ed for upon no other principle : it is a caſe to which there 
is no parallel in any language, and ſuch as can be recon- 
cileable only to the Being of God who is one and many. 
We are to collect from it, that in this, as in every act of 
the Godhead, there was a conſent and concurrence of the 
perſons in the Trinity; and though there was ene onl 

who Pate, it was the word and decree of all. There 1s 
an inſtance of this ſort in the new Teſtament. The Diſ- 
ciples of Chriſti were commanded to baptize in the name 
of the Father, and of the Son, and of the Holy Ghoſt. 
And without doubt, the baptiſm they adminiſtered was in 
all caſes agreeable to the preſcribed form. Nevertheleſs 


we are told of ſome, who were commanded to be baptized 


in the name of the Lord *, and particularly, in the name 
of the Lord Jeſus * : ſo that there was a ſtrange defect 
either in the baptiſm itſelf, or in the account we have 
of it; or the mention of one perſon in the Trinity 
muſt imply the preſence, name, and authority of them 


* — 


| . 

Dan. v. 18. The moſt high cop gave to Ne 
buchadnezzar a kingdom and majeſty and glory 
and honour. 

V. 20. And THEY took his glory from him. 


Here again, the word 7hey is a plain relative to the moſt 

| high God. Nor can it otherwiſe be agreeable to the ſenſe 
of the hiſtory, or the reaſon of the thing itſelf conſidered 
as a matter of fact. For who was it that took away the 
glory of the king? It was not the work of men, but a ſu- 
pernatural act of the maſt high God; to whom Nebuchad- 
nezzar himſelf hath aſcribed it——thoſe that walk in pride 
He is able to abaſe. 


2 Acts x. 45. 3 Ibid. viii. 16. 
might 
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I might here ſubjoin, in proof of a plurality, thoſe 
numerous paſſages of the old Teſtament, wherein God is 
ſpoken of, or ſpeaks of himſelf, as of more perſons than 
one, I will produce a few of them, to ſhew that ſuch 
are not wanting. Gen. xix. 24. The Lord rained u 
Sodom and upon Gomorrah brimſtons and fire from the Lord 
out of heaven. Pſal. cx. 1. The Lord ſaid unto my Lord, 
fit thou on my right hand, & c. Dan. ix. 17. Now there- 
fore, O our God, hear the prayer of thy ſervant—for the 
Lords ſake. Prov. xxx. 4. Who hath eſtabliſhed all the 
ends of the earth? What is his name, and what is his 
Sons name, if thou canſt tell? Iſa. x. 12. When the 
Lord hath performed his whole work upon Feruſalem I will 
puniſh, & c. Ibid. xiii. 13. I will ſhake the heavens, and 
the earth ſball remove out of her place, in the wrath of the 
Lord of hoſts, and in the day of his fierce anger. Ibid. 
xxii. 19. And I will drive thee from thy ſtation, and from 
thy flate ſhall he pull thee down. Ibid. Ixiv. 4. Neither 
hath the eye ſeen, O God, beſide thee, what he hath pre- 
pared for him that waiteth for him. Hef. i. 7. I will 
have mercy upon the houſe of Judah, and will ſave them by 
the Lord their God. Zech. ii. 10—11. I will dwell in 
the midſt of thee, ſaith the Lord; and many nations ſhall 
be joined to the Lord in that day, and ſball be my people; 
and I will dwell in the midſt of thee, and thou ſhalt know 
that the Lord of hoſts hath ſent me unto thee. Ibid. x. 12. 
And I will ſtrengtlien them in the Lord, and they ſhall walk 
up and down in his name, ſaith the Lord. $9 

The Paſſages hitherto produced in this Chapter are 
deſigned only to prove an indefinite plurality in God. 
In the remaining part of it, I ſhall bring forward an- 
other claſs of texts, which ſhew this plurality to be a 
Trinity. | 


| XI. 

P/al. xxxiii, 6. By the worD of the Lord were 
the heavens made, and all the hoſt of them by 
the breath (Heb. srIR IT) of his mouth. 5 

e 
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The breath or ſpirit of the Lord's mouth, does undoubted- 

Iv mean the third perſon of the Trinity; who is called, 
Fob. xxxiii. 4. T he Spirit of God and the Breath of the 
Almighty. And it ſhouid here be remembered, that when 
Chriſt communicated the Holy Ghoſt to his diſciples, he 
did it by breatſling upon them“: a demonſtration that 
Ciriſt our Saviour, who, as a perſon, is the word of the 
Lord, is in nature the Lord himſelf; becauſe the ſpirit or 
breath of the Almighty is alſo the breath of Chriſt. 


XII. 


Ha. xlvin. 16. And now the LokD cop and his 
SPIRIT hatin ſent ME. 


The ſpeaker in this verſe is no other than Ciriſt, who 
at v. 12. calls himſclf the firſt and the laſt, and does here 
declare himſelf to be ſent, not only by the Lord God, but 
alſo by his Spirit ; which ſhould be taken ſome notice of, 
becauſe the Arians have objected to the co-equality of the 
Son with the Father, becauſe he is faid to be ſent by him. 
But if this ſhould hold, it will follow that Chri/t tor the 
ſame reaſon, is alſo interior to the Spirit. The author of 
an Eſſay on Spirit, whoſe violent proceedings in the 
Church have chiefly moved me to draw up theſe papers, 
is warm in the purſuit of this argument, that Chri/t is 
inferior to the Father, becauſe he was ſent by him. We 
« may therefore, ſays he, fairly argue, as our Saviour 
c himſelf does upon another occaſion that as the ſervant 
« is not equal to his Lord, ſo neither is he that is ſent 
c equal to him that ſent him *.” Not quite ſo fairly: for 


here is a groſs miſrepreſentation, of which, and of many 


other things, this author ſhould give us ſome account, 
before he proceeds any farther in the work of reformation ; 
it being a maxim, I think, with the wiſe and learned, that 
a man ſhould always reform Aimſelf, before he undertakes 


to reform the world. Upon the occaſion he refers to, our 


Saviour has ſaid—T he Servant is NOT GREATER than 
* Tohbn xx. 22. P. 98. 


his 


8g . 
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his Lord; neither is he that is ſent GREATER than he 
that ſent him*, But in the place of this, he has ventured 
to ſubſtitute another reading that comes up to his point, 
and agrees better with the intended work of Reformation 
* he that is ſent is not equal to im that ſent him,” 

rinting the word equal in a different character to make 
it the more obſervable ; and then puts an objection of his 
own forging into the mouth of our bleſſed Saviour. He 
profeſſes himſelf a great enemy to human compoſitions + and 
we have reaſon to believe him, where thoſe compoſitions 
are not Ais own. But his making fo free with this and many 
other texts, does not look as it he was any great friend to 
the compoſitions of the Holy Ghoſt ; and can do but little 
credit to a Vindicator of the Holy Scripture from the ca- 
vils and ſcoffs of an Infidel. 


| = | | 
Ha. xxxiv. 16. Seek ye out of the Book of the 
Lord and read—for My mouth it hath com- 


manded, and His $eiRIiT it hath gathered 
them. 


In theſe words, there is ove perſon ſpeaking of the 
Spirit of another perſon : ſo that the whole Trinity is 
here included. Whether God the Father or God the Son 
is to be undetſtood as the ſpeaker, it is neither eaſy nor 
material to determine. I am father inclined to think it 
is the former. | 


XIV. 


Num. vi. 24, &c: 
The Lok blets thee and keep thee; 
The Lorp make his face to ſhine upon thee, 
and be gracious unto thee, 
The Lob lift up his countenance upon thee, 
and give thee peace. 


5 John xiii. 16. 
7 =" 
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After this form the High Prieſt was commanded to blefs 
the children of Iſrael. The name of fie Lord, in Hebrew 
Fehovah, is here repeated three times. And parallel to 
this is the form of Chriſtian Baptiſm ; wherein the three 


perſonal terms of Father, Syn, and Holy Ghoſt, are not 


repreſented as ſu many different names, but as one name: 
the one divine nature of God being no more divided b 
theſe three, than by the ſingle name Jehovah thrice re- 
peated. If the three articles of this benediction be at- 
tentively conſidered, their contents will be found to agree 
reſpectively to the three perſons taken in the uſual order 
of the Father, the Son, and the Holy Ghoſt. The Father 
is the author of ble//ing and preſervation. Grace and 
illumination are from the Son, by whom we have the light 
of the knowledge of the glory of God, in the face of Jeſus 
Chriſt. Peace is the gift of the Spirit, whoſe name is 
the Comforter, and whole firſt and beſt fruit is the work 
of Peace, 
Petrus Alplionſi, an eminent Few converted in the be- 
ginning of the 12th Century, and preſented to the font 
by Alphonſus a king of Spain, wrote a learned treatiſe 
againſt the Jews, wherein he preſſes them with this 
Scripture, as a plain argument that there are three per- 
ſens to whom the great and incommunicable name of Je- 
hovah is applied. And even the unconverted Fews, ac- 
cording to Bechai, one of their Rabbies, have a tradition, 
that when the high Prieſt pronounced this Bleſſing over 
the pople—elevatione manuum fic digitos compoſuit, ut 'Triadi 
exprimeret —he lifted up his hands, and diſpoſed his fingers 
into ſuch a form as to expreſs a Trinity. All the founda- 
tion there is for this in the Scripture, is Lev. ix. 22. as 
for the reſt, be it a matter of fact or not, yet if we con- 
ſider whence it comes, there is ſomething very remarkable 


in it. See Obſerv. Tof. de voif. in Pug. Fid. 
XV. 
Matth. xxviii. 19. Baptizing them in the name of 
the FATHER, and of the soN, and of the yoLyY 


GHOST. 
XVI. 
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XVI. 
2 The/. iii. 3. The Lorp (the Holy Ghoſt, ſee c. 2. 
art. 4. 48.) direct your hearts into the love of o 


(The Father) and into the patient waiting for 


CHRIST. 


XVII. 
2 Cor. xiii. 14. The grace of our Lox D jesus 
CHRIST, and the love of Go, and the com- 
munion of the HoLY GHOST. 


In this and the foregoing article, the order of the per- 
fons is different from that of Matth. xxviii. 19. The 
Holy Ghoſt having the fir/# place in the former of them, 
and Chriſt in the latter: Which is a ſufficient warrant 
for that claufe in the Creed of St. Athanaſius “ In this 
Trinity, none 1s afore or after other.” And Dr. Clarke, 
I preſume, apprehended ſomething of this ſort ; becauſe 
he has corrected the Apoſtle, and tranſpoſed the order 
of the perſons in 2 Cor. xiii. 14. without the leaſt apology, 
or giving his reader any warning of it. $. LV. p. 377. 


XVIII. 
1 John v. 7. There are THREE that bear record 
in heaven, the FATHER, the woRD and the 
HOLY GHOST— 


There has been much difputing about the authenticity 
of this text. I firmly believe it to be genuine for the fol- 
lowing reaſons. 1. St. Jerom , who had a better oppor- 
tunity of examining the true merits of the cauſe, than 
we can poſhbly have at this diſtance of time, tells us 
plainly, that he found out how it had been adulterated, 
miſtranſlated, and omitted on purpoſe to elude the truth. 
2. The Divines of Louvain having compared many Latin 
copies, found this text wanting but in Ave of them; and 


7 Praf, ad Canon. Epiſt. 
F-2 R. Stephens 
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R. Stephens found it retained in nine of ſixteen antiert 
manuſcripts which he uſed. 3. It is certainly queted 
twice by St. Cyprian *, who wrote before the council of 
Nice: and alſo by Tertullian; as the reader is left to judge 
alter he has read the Paſſage in the Margin 3. Dr. Clarke 
therefore is not to be believed 'when he tells us, it was 
* never cited by any of the Latins before St. Jerome.“ 
4. The Senſe is not perfect without it; there being a 
contraft of three witneſſes in heaven, to three upon earth; 
the Father, the Werd, and the Holy Ghoft, whoſe teſti- 
mony is called the witneſs of God; and the Spirit, the 
water, and the blood, which being adminiſtered by the 
Church upon earth, is called the witneſs of men. He 
that deſires to ſce this text farther vindicated from the 
malice of Fauſtus Socinus, may confult Pole's Synapſis, and 
Dr. Hammond. 

But even allowing it to be ſpurious, it contains nothin 
but what is abundartly aſſerted elſewhere; and that bot 
with regard to the Trinity in general, and this their divine 
Teſtimony in particular. For that there are three divine 
perſons who bear record to the Miſſion of Chriſt, is evident 
from the following Scriptures. . 


John viii. 17, 18. The teſtimony of two men is true. 
Jam ONE that becr witneſs of MYSELF. 
The FATHER that ſent me beareth witneſs of me. 
1 John v. 6. It is the SPIRIT that beareth witneſs. 
And Chriſt has alſo mentioned, upon another occaſion, a 
plurality of witneſſes in heaven We ſpeak (ſays he) that 
we do know, and teſlify that we have ſeen, and ye receive 
nat OUR witneſs * | which can be no other than the witne/s 
of the Trinity; becauſe it is added— no man hath aſcended 
up to heaven, but he that came down f rem heaven; therefore 
no man could join with Ciriſt in revealing the things of 
heaven to us. 


2 De Unit. Eccl. 109, Epiſt. IXx iii. 

3 Connexus patris in filio, & filii in paracleto, tres efficit 
cohzrentes, alterum ex altero ; qui tres unum ſunt, &c. adv. 
Prax. 

See the text in his 2d. Edition. 5 Jobn iii. 1 5 
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XIX. 


Ja. vi. 3. And one cried unto another and ſaid, 
HOLY, HOLY, HOLY, is the 10RD OP HOSTS. 
See alſo Rev. iv. 8. 


They are not content (ſays Origen) to ſay it once or 
«& twice; but take the perled number of the Trinity, 
thereby to declare the manifold holineſs of God; which 
© 1s a repeated intercommunion of a threefold holineſs ; 
te the holineſs of the Father, the holineſs of the only be- 
« gotten Sox, and of the Holy Ghoſt . And that the 
Seraphim did really celebrate all the three perſons of the 
Godhead upon this occaſion, is no conjecture, but a point 
capable of the cleareſt demonſtration. 

The Prophet tells us, v. 1. he ſaw the L. ord ſitting upon 
a throne ; and at v. 5. that his eyes had ſeen the king, the 
Lord of _ Now if there be any phraſe in the bible 
to diſtinguiſh the true God, it is this of the Lord of Hoſts. 
I never ſaw it diſputed by any Arian writer. The author 
of an Eſſay on Spirit confeſſes it?; and Dr. Clarke ſup- 
poſes the name Lord of Sabbaoth (Jam. v. 4.) proper to the 
Father only. So that in this Lord of Hoſts, ſitting upon his 
Throne, there was the preſence of God the Father. 

That there was alſo the preſence of God the Son, ap- 
pears from Fon xii. 41. Theſe things ſaid Eſaias, when 
he ſaw his (Chriſt's) Glory, and ſpake of him *, 


Any 


Non eis ſufficit ſemel clamare ſanctus, neque bis; ſed 
perfectum numerum Trinitatis aſſumunt, ut multitudinem 
ſanctitatis Dei manifeſtent ; quz eſt trinæ ſanditatis repetita 
communitas ; ſanctitas patris, ſanctitas unigeniti filii, & ſpir- 


itus ſanQi. Orig. Hom. in loc. 


3 P. 65. | 

It is written at v. 3—Holy, holy, holy is the Lord of hoſts, 
the whole earth is full of mis GLORY. This St. John has 
affirmed to be the glory of Chri but it was the glory of the 


Lord of Hoſts ; Therefore Chriſt is the Lord of Hoſts, And 
F 3 if 
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And that there was the preſence of God the Holy Ghoſt, 
is determined by As xxviii. 25. Well ſpake the Holy 
Ghoſt by Eſaias the Prophet unto our Fathers, ſaying, &c. 
then follow the words which the prophet affirms to have 
been ſpoken by the Lord of Hoſts. 

The text of John xii. 41. which being compared with 
this of 1/aiah, proves the ſecond perſon of the Trinity to 
be the Lord of Haſts, is evaded by Dr. Clarke in the fol- 
lowing manner. The Glory which Iſaias ſaw, Eſai. 
« vi. I, is plainly the glory of God ihe Father ; whence 
the followers of Sabellius conclude, becauſe St. Join 
*© here calls it the glory of Chriſt, that therefore the Fa- 
ther and the Son are one and the ſame individual per- 
* ſon *.” It is concluded by the Orthodox of the Church 
of England, that the perſon of Chriſt, and the perſon of 
God the Father, are not one and the ſame individual per- 
ſon, but one and the ſame Lord of Hoffs; becauſe the 
Scripture, thus compared, hath affirmed them ſo to be; 
and THIS is the concluſion Dr. Clarke ſhould have an- 
fwered. But inſtead of this, he has produced the mon- 
ſtrous and impoſſible doctrine of Sabellius, that they are 
one and the ſame individual perſon, and anſwered that : 
which to be ſure is eaſily done, and is quite foreign to the 


if the parallel paſſage of Rev. iv. 8. be compared with this, it 
will appear (as it hath already Chap. I. Art. XXIII.) that he 
is the God Almighty ſpoken of in that book. The Greek ver- 
ſion of the LXX has it thus, | 
eryiog, a i⁰, a ,t, Kueiog c. 
In Rew, iv. 8. it is, aeg, s, dyics, Kues 0 Jrog o rarroxpatue. 
whence it evidently appears that xvp/®- o Neog o marroparue is 
equiyalent in the language of heaven to Tehowah Sabbath : 
therefore, as Chriſt is the Lord of Hoſts of the old Tettament, 
he is thereby proved ipſe fats to be the God Almighty of the 
new. Which ſhews the weakneſs of thoſe frequent remarks 
Dr. Clarke has beſtowed upon the word Tarroxpatwg, as the 
great term of diſtinction between the perſon of Chri/t and that 
of God the Father, 
| 3 P. 103. 
purpoſe. 


e / 2d. AE ane. 


E HDK. II. ET 


purpoſe. The other concluſion, which is the only true 
and natural one, is kept out of ſight, becauſe it cannot 
be anſwered: and this of Sabellius is ſlurred upon his cre- 
dulous Readers, as the doArine of the orthodox, who diſ- 
claim and abhor it. This is no ſlander; for let any per- 
ſon read his book with a little circumſpection, and he will 
ſoon find whom and what he would mean by the followers 
and dofrine of Sabellius. And let me give the reader the 
following caution, which he will find to be of great ſer- 
vice in detecting the fallacious anſwers of the Arian wri- 
ters in their controverſies with the orthodox. Always be 
careful to examine whether they have replied to the proof 
itſelf, or to ſomething elſe in the place of it. For when 
you have obtained any clear evidence from the Scripture, 
that two or more perſons are one God, one Lord, &c. 
they will give a new face to your concluſion, by changing 
the terms God or Lord, which are the name of a nature, 
for that of a perſon, which can belong only to an indivi- 
dual. And then they ſhout for victory. O, ſay they, 
this man is a Sabellian / he believes three perſons to be 
one perſon ! But on the other hand, if you make it appear 
that in the Unity of the one God or Lord there are more 
perſons than one, then they change the word perſons for 
that of Gods: fo that you are confuted this way alſo; and 
they cry you up for a Tritheift, a maintainer of three Gods 
By the help of this artifice, Dr. Clarke attempted to deal 
with the Scrifture; and the Author of an Eſſay on Spirit 
with the Creeds and Liturgy of the Church. And, 
though it be a matter ſcarce worth mentioning, thus alſo 
the Authors of a monthly Review have attempted to deal 
with myſelf. Some time ago I publiſhed a full anſwer to 
the Eſſay on Spirit, which had ſince been reprinted in [re- 
land, and I humbly hope may have done ſome little ſer- 
vice. But when theſe Gentlemen had deliberated with 
themſelves upon it for three or four months, it was re- 
tailed from their ſcandalous Shop as a ſyſtem of Trithei/m, 
Sabellianiſm, and what not. I hope God will forgive 
them! and this is all the anſwer I ſhall ever make to ſuch 
men and ſuch writers, 

F 4 CHAP. 
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CHAP. IV. The Trinity in Uniy. 


If there be any diverſity of nature, or any eſſential ſub, 
ordination in the perſons of the Godhead, it muſt be re- 
yealed to us either in their names, or their attributes, or 
their as; for it is by theſe only that they are or can 
poſſibly be made known to us in this Life, If the Scrip- 
ture has made no difference in any of theſe, farther than 
that of a per ſonal diſtinction (which we all allow) we are 
no longer to doubt that there is a natural or eſſential Uni- 
ty in the three Perſons of the Father, the Word, and the 
Holy Ghoft. It ſhall therefore be ſheyn in this Chapter, 
by a ſort of proof more comprehenſive than what has gone 
before, that theſe Perſons have the ſame Names, the fame 
attributes, the ſame counſel or will, and all concur, after 
an ineffable manner, in the ſame divine As: fo that 
what the Scripture is falſely ſuppoſed to have aſcribed to 
God in one Perſon, will appear to be aſcribed by the ſame 
authority to God in three Perſons. That therefore, theſe 
three perſons are but one God; they are three diſtinct 
agents, yet there is but one and the fame divine agency : 
or, as the church has more fully and better expreſſed it, 
that that which we believe of the glory of the Father, 
„the ſame we are to believe of the Son, and of the Holy 


« Ghoſt, without any difference or inequality ',”? 


I. 

The Trinity in Unity is the one Lord, the Creator of 
the World. 

Pſal. xxxiii. 6. By the Word of the Lord were the 
heavens made, and all the hoſt of them by the breath ( Heb. 
Spirit, of his mouth, The whole Trinity therefore cre- 
ated the world: Yet this Trinity is but one Lord: For it 
is written. | 


Proper Preface upon the feaſt of Trinity. 
7 * : 1/a. 


Ul 
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Iſa. xliv. 24. I am the Lord that maketh all things, that 
fliretcheth forth the heavens ALONE, that ſpreadeth abroad 
the earth BY MYSELF. It follows therefore, either that 
the word and ſpirit did not make the heavens; or, that the 
Father, with his word and ſpirit, are the ALONE Lord 
and Creator of all things. | 


II. 

The Trinity in Unity is the one Supreme Being or Na- 
ture, diſtinguiſhed from all other Beings by the * Je- 
hovah. For the Scripture gives us the following poſition. 

Deut. vi. 4. The Lord our God is ONE JEHOVAH: 
and again, Pſal. 83. Thou whoſe name ALONE zs JE 
HOVAH, art the moſt high over all the earth, 

Vet Chriſt is Jehovah. 

Fer, xxiſi. 6. This is the name whereby he ſball be 
called, JEHOVAH our righteouſneſs. 

So is the Spirit alſo. 

Ezech. viii. 1. 3. The Lord JEHOVAH put forth the 
form of an hand and tosk me,—and the SPIRIT lift me, 
&c. ſee alſo CH AP. 2. Art. 4. and 24. 

Therefore, the Father, the Son, and the Holy Ghoſt 
are the ONE Jehovah: they are three perſons, yet have 
but one name and ene nature. And it is the great advantage 
of this argument, that the Name 7e/ovah is not capable 
of any ſuch equivocal interpretations as that of God; it 
has no plural; is incommunicable to any derived or created 
being; and is peculiar to the d vine nature becauſe, it is 
deſcriptive of it. The Author of an Eſſay on Spirit has 
endeavoured to avoid the force of this proof by pretend- 
ing that there are ?wo 7e/ovahs, one a diſtinct Being from 
the other. But in this he has expoſed the cauſe he meant 
to defend, and left the arzument in a worſe ſtate than he 
found it: for if there be two, then it is falſe that there is 
a moſt high over all the earth, whoſe name ALONE is 
Fehovah; and let him try it he can reconcile it. Dr. Clarke 
alſo pretends, in the Titles to two of his Sections, wherein 
the collection of texts is very numerous, to have ſet 
down the Paſſages wherein it is declared that the Second 
| and 
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and Third perſons der ive their Being (that is the expref- 
ſion he was not afraid to make uſe of) from the Father. 
But he has not produced one ſuch paſſage ; no ſuch thing 
being declared in the whole bible; and the contrary to it 
1s plainly revealed under this application of the name 
Jehovah, 

III. 


The Trinity in Unity is the Lord abſolutely ſo called; 


in Hebrew, Adonai, in Greek © Kuptoe. 


Rom. x. 12, + The ſame LORD over all, is rich unto 
all that call upon him.. 

Luke ii. 11. A Saviour which is Chriſt the LORD. 

Rem. xi. 34. For who hath known the mind of the 
LORD, or who hath been his counſellor ? Which Lord, 
as we learn from the prophet whence it is quoted, is the 
Spirit: for it is written [/a. xl. 13. who hath directed the 
SPIRIT of the Lord, or being his counſellor hath taught 
him ? That the perſon of the Spirit is the Lord, is alſo 
plain from 2 Cor. iii. 18.-now the Lord is that Spirit— 
© Jexvpieg To Twp tow —wwe are changed from glory to glory 
as by the Spirit of the Lord; u2Sany ave uf Tinuparo:, 
as by the Lord the Spirit: which 1s all along to be un- 
derſtood of the perſonal Spirit, becauſe the apoſtle be- 
gins expreſsly with fat at the zd verſe of this chapter. 
And it was from the authority of theſe words Te Lord is 
the Spirit—added to thoſe of v. 6.—the Spirit giveth life 
—that the council of Mice borrowed the tollowing clauſe 


of its Creed —* [ believe in the Holy Ghoſt, the LORD 
« and GIVER OF LIFE.” 


IV. 
The Trinity in Unity is the Ged of Iſrael. 


Matth. xv. 31. The multitude glorified the God of 
Ifracl. 


+ The Reader is deſired to obſerve, that as I cannot in all 
caſes fix upon a text that does preciſely difti,guith the per/ou 
of the Father, I ſhall therefore be frequently obliged, as in 
this inſtance, to ſet a paſſage down in the firft of the three 
ranks; that does conſeſſedly denote the true God. 


Luke - 
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Luke 1. 16, 17. The children of Iſrael ſhall he turn to 
the Lord THEIR GOD: and he ſball go before HIM“ 
— that is before Chri/t, | | 

2 Sam. xxiii. 2, 3. The SPIRIT of the Lord ſpake by 
me—the GOD of ISRAEL ſaid, &c. So that unleſs he 
who ſpake was one being, and he that ſaid was anzther, 
the Spirit is the God of Iſrael. 

Dr. Clarke allows that the word fim means Chriſt, 
yet denies that he is intended by the Lord their God, 
which is the antecedent to it: and calls this a manner of 


: ſpeaking *., 1 No. 534, 


V. | 

The divine Law, and conſequently the authority where- 
upon it is founded, is that of a Trinity in Unity. 

Rom. vii. 25. I myſelf ſerve the LAW of GOD. 

Gal. vi. 2. Fulfil the LAW of CHRIST.“ 

Rom. viii. 2. The LAW of the SPIRIT of life. * 

The divine Law then, is the law of God, Chriſt, and 
the Spirit of life. But it is written Jam. iv. 12. There 
is ONE LAWGIVER vie is able to ſave and to deſtroy : 
therefore, theſe THREE are ONE. And here we have 
the true reaſon why the Scripture has repreſented the 
whole Trinity as tempted and 4.4 by the diſobedience 
of man. For in being the tranſgreſſion of the Law, and 
the law being derived from the undivided authority of the 
Father, the Son, and the Holy Ghoſt, every breach of it 
is an offence againſt the Trinity: therefore it is written, 

Deut. vi. 16. T hou ſbalt nat TEMPT the LORD thy 
God. 

1 Cor. x. 9,—neither let us TEMPT CHRIST. 

Act. v. 9. How is it that ye laue agreed together ta 
TEMPT the SPIRIT of the Lord? tor Dr. Clarke's 
opinion of this matter, ſee Ch. II. Art. XV. 

** Dr. Clarke has left both theſe texts out of his col- 
lection; tho? he pretends to have ſet down all the higheſt 

Expreſſions relating to Chriſt and the Spirit. | 


VI. Th 
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x VI. 

The mind and will of God is the mind and will of a 

Trinity in Unity. | 
The mind of God. 

1 Cor. ii. 16. Who hath known the Mind of the Lord. 

Ibid. le have the MIND of CHRIST. 

Rom, viii. 27. He that ſearcheth the hearts knoweth 
what is the MIND of the SPIRIT. 


The will of GOD. 

1 Theſſ. iv. 3. This is the WILL of GOD. 

As xxii. 14. The God of aur fathers hath choſen thee, 
that thou ſbouldſt know HIS WILL.“ 

2 Pet. 1. 21. Prophecy came not in old time by the WILL 
of man; but holy men of God ſpake as they were moved by 
the HOLY GHOST. 

* 'This paſſage is meant of Chri/t and of his will. 
The God of our fathers (ſaid Ananias) hath CHOSEN 
thee, &c. but the perſon in God who appeared to Ananias 
and ſaid of Saul, he is a CHOSEN veſfel unts ME, was 
the Lord, even Jeſus. Als ix. 15.17. For want of com- 
paring the Scripture with itſelf, Dr. Clarke has ſet down 
the text of As xxii. 14. as a character of the Father 
only, No. 366. 

VII. | 

The Power of God is the Power of a Trinity in Unity, 

Eph. iii. 7. — the grace of GOD given unto me, by the 
effe ual working of HIS POWER. 

2 Cor. xii. 9.—that the POWER of CHRIST may reft 
upon me. 

* xv. 19.—ſigns and wonders by the POWER of the 
SPIRIT of Ged.. 

The Scripture therefore has aſcribed divine power, and 
that in the ſame exerciſe of it (the miniſtry and mirac{es of 
St. Paul) to Chriſt and the Spirit in common with God 
the Father. So that when all glory and power is aſcribed 
to the only wife Gd, what God can that be, but the Tri- 
nity ? Upon this principle the Scripture is eaſily reconciled. 

f upon 
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upon any other it is unintelligible, as the reader may ſoon 
find by conſulting Dr. Clarke and ſome other of the Arian 
writers; who to avoid this plain doctrine, have tried to 
amuſe us with a religion made up of ſcholaſtic niceties and 
unnatural diſtinctions, which no man can underſtand, and 
which themſelves are not agreed in, nor ever will be to the 
world's end. Yet they often diſpute againſt us from the 
acknowledged fimplicity of the Scripture |! 


VII. 
The Trinity in Unity is Eternal. 

Rom. xvi. 25, 26. The 8 mani fe ſi ac- 
cording to the commandment (awne) of the EVERLAST- 
ING GOD. | 

Rev. xxii. 13. I (Jeſus) am the FIRST and the LAST.* 

Heb. ix. 14.—who through (awns) the EVERLAST- 

ING SPIRIT. 

Dr. Clarke allows theſe words, in this place to mean 
Chriſt, yet where the ſame words occur in Rev. i. 8. 
with the addition of the epithet Almighty, he denies it * ; 
though they are demonſtrated to be ſpoken of the ſame 
perſon by the context and tenor of the whole chapter f: 
and he tells us, the character in one place differs from the 
other. So that upon his principle, the Scripture has re- 
vealed to us two different beings, both of whom are the fir /t 
and the laſt, yet not coeternal. Which is ſufficient of it- 
ſelf to juſtify all that was ſaid above concerning his di/tinc- 
tions, & c. ſee Ch. I. Art. III. 


rg Is True. 
Tohn vii. 28. he that ſent me is TRUE. 
Rev. iii. 7. Theſe things ſaith he—that is TRUE, he 
that hath the key of David, & c. 
1 Johnv. 6. It is the Spirit that heareth witneſs, be- 


cauſe the SPIRIT is TRUTH —n a>ytua THE truth. 


X. 


1 See No, 686. 414. f See the Note at CH.] III. 
Art. XIX. 


X. 
. is Holy. 

Rev, xv. 4. Who ſhall not fear thee, O LORD, and 
glorify thy Name ? for 'T HOU ONLY art HOLY, 

Afﬀts iii. 14. But ye denied THE HOLY ONE, and 
© defired a murderer to be releaſed unto you, & c. See alſo 
Dan. ix. 24. and Rev. mi. 7. 

1 John ii. 20. Ye have an undtion from THE HOLY 
ONE; that is, an ancinting irom the Holy Ghoſt, who is 
called. 

Fohn xiv. 26. TO mwpa TO wyo, The Spirit, the 
Holy one. 1 


Is omnipreſent. 
Jer. xxiii. 24. Do not I fill heaven and earth, ſaith 
the LORD ? 

Eph. i. 22—the fulneſs of HIM (Chriſt) that filleth all 
in all. 

Pſal. exxxix. 7, 8. Whither ſhall I go then from thy 
SPIRIT ?—/f I go up into heaven Thou art there; if J 
go down into hell, "THOU art there al/o. 


XII. 
is the fountain of /;fe. 
Deut. xxx. 20.— love the LORD thy GOD, fr HE 
is thy LIFE. 
Col. iii. 4. When CHRIST who is OUR LIFE ſhall 
appear, &C. 
Rom. viii. (10. The SPIRIT is LIFE. 


| XIII. 
The Trinity in Unity made all mankind. 
. Pyal. c. 3. The LORD he is GOD, it is HE that 
htatk MADE US. 
Folin i. 3. By HIM (Chriſt) were ALL THINGS 
MADE. 
Fob. xxxiii. 4. T he SPIRIT of God hath MADE me. 


XIV. 
quicken the dead, 

John v. 21. The FATHER raiſeth up the dead and 
QUICKENETH them. Ibid 


Ne 95 
Bid. —even fo the SON QUICKENETH whom he 


will, 
Ibid. vi. 63. It is the SPIRIT that QUICKEN- 
E'TH, XV 


— inſiruf us in divine knowledge. 
John vi. 45. They ſhall be all TAUGHT ef GOD. 
Gal. i. 12. Neither was I TAUGHT it but by tie 
revelation of JESUS CHRIST. 
Fohn xiv. 26. The comforter, the holy SPIRIT will 
TEACH you all things. 
XVI. 


have fellowſbip with the faithſul. 
1 Johni. 3. Truly ow FELLOWSHIP is with the 
Father,—Gr. Konwna. 
1 John i. 3. And with his Son JESUS CHRIST. 
2 Cor. xiii. I4. The FELLOWSHIP (Koi of the 
HOLY GHOST be with you all. 


XVII. | 
are ſpiritually preſent in the elect. 
1 Cor. xiv. 25. GOD is IN YOU of a truth. 
2 Cor. xiii. 5, CHRIST is IN YOU except ye be re- 
probates. | 
John xiv. 17. The SPIRIT—dwelleth with you and 
ſhall be IN YOU. 


So again. 

2 Cor. vi. 16. GOD hath ſaid, I will DWELL in 
wo iii. 17. That CHRIST may DWELL in your 
_ viii. 11. His SPIRIT that DWELLETH in 
5 XVII. 


———= revealed to us the Divine Will. 

Phil. iii. 15. GOD hal REVEAL even this unt: 
you. 
Gal. i. 12,—neither was I taught it but by the REVE- 
LATION of JESUS CHRIST. 


Lute 
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Luke ii. 26. It was REVEALED unto him by the 
HOLY GHOST. 
So again. 


Heb. i. 1. GOD who SPAKE unto the fathers by the 
Prophets. 

Tov: Xiit. 3. Ye ſeek a Proof of CHRIST SPEAK 
ING in me. | 

Mark xiii. 11. I is not ye that SPEAK, but the HO- 
LY GHOST. ; s 

And as prophecies are revealed by, ſo are they alſo de- 
livered in the name, that is, by the ſpecial authority of 
each perſon in the Godhead, For though the uſual in- 
troduction to any divine revelation be— Thus SAITH 
the LORD—yet we alſo find the exprefiions—T eſe 
things SAITH the SON of GOD. Rev. ii. 18. And— 
Thus SAITH the HOLY GHOST. Ad, xiii: 3. with 
many other paſſages to the ſame effect. 


. XIX. 
—— raiſed the Body of Chriſt from the grave. 

1 Cor. vi. 16, GOD hath both RAISED UP the Lord, 
and will alſo raiſe us up by kis OWN POWER. “* 

Fon ii. 19. Deſtroy this temple and in three days [ 
WILL RAISE IT Up. 

1 Pet. iii. 18. Chriſt—being put to death in the fleſb, 
but QUICKENED by tt SPIRIT. 

* Sce Art. VII. of this Chapter. 


XX. 

conduct the people of God. 

Iſai. xlviii. 17. I am the LORD thy GOD, which 
LI. ADETH thee by the way that tu ſhouldeſt go. 

Ton x. 3. He (Chriſt the Shepherd) calleth his own 
ſheep by name, and LEADETH them out. 

Rom. viii. 14. As many as are LED by the SPIRIT 
of God, they are the ſons of God. 
: XXI. | 
give a commiſhon and authority to the 
miniſters of the Goſpel, | 


2 Cor. 


2 Cor. iii. 5. 6. Our ſufficiency is of GOD, who hath 
MADE us able MINISTERS. 
I Tim, i. 12. JESUS CHRIST=—counting me faithful, 
PUTTING me into the MINISTRY. 
Adds v. 28. Take heed therefore — io all the flock over the 
awhichth. HOLY GHOST hat MADE youOV ERSEERS, 
XXII. | 


| ſanfify the eleQ. 

Jude 1.—to them that are SANCTIFIED by GOD 
the FATHER. REY 

Heb. ii. 11. HE that SANCTIFIETH and they who 
are ſanflified are all of one; for which cauſe he is not 
aſhamed to call them brethren. . | | 

Rom. xv. 16. Being SANCTIFIED by tie HOLY 
GHOST. 

XXIII. 


perform all ſpiritual and divine operations. 
1 Cor. xii. 16. It is the ſame GOD which WORK- 
ETH ALL IN ALL. | 
Col. iii. 11. CHRIST ii all and IN ALL; 
1 Cor. xii. 11. But ALL theſe WORKETH that 
one and the ſelf ſame SPIRIT. 


CONCLUSHI OO N. 

Let us now take a review of what has been collected 
in theſe papers, and ſum up the evidence in its own na- 
tural terms. | 

It has appeared from the firft Chapter, that Chri/t 
Jeſus, whoſe Divinity is daily blaſphemed amongſt us, 
becauſe it is ſuppoſed not to be proved in Scripture, is 
the Lord of Hoſts 4, the firſt and the laſt b, than whom 
there is no greater ©, and beſide whom there is nos God d: 
that he is the Saviour of the world e, the Lord and God of 
the holy Prophets * and Apoſtles s, the moſt high Gd h, 
the ſearcher of all Hearts'\, comprehended and made 
known to us under the name of that God to whom the 
world was reconctiledk, Who though he was the Word 
of God, that came forth from the Father into the world; 


a Chap. I. Art. I. II. III. d III. < XEV. XIII. 
. . d XL. . . 
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yet 
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yet he was God! and of the ſame divine nature m with him 
that ſent him. Though he was perfect man, of the ſeed 
of Abraham, born of his mother, and in all things made 
like to his brethren; yet the fulneſs of the Godhead dwelt 
in him bodily ®, Though he ſuffered, died o, was pierced 
upon the Croſs, and redeemed us by his blood; yet that 
blood was the blood of GedP, and upon his Croſs Je- 
hovah was pierced d. 

That the objections urged againſt all theſe poſitive 
proofs, 1 wholly upon falſe N being drawn, 
partly, from natural religion and Philoſophy, which never 
was nor ever will be ſubject to the Jaw of God; and is not 
intended ſo to be by thoſe who ſet it up and diſpute for it. 
Partly, from the œconomical offices and humiliation of 
Chriſt in the fleſhr; in which it is nevertheleſs affirmed, 
that God himſelf was made manife/t:. And laſtly, from 
the unity t of God fo often aſſerted and inſiſted upon in the 
Scripture ; not in oppoſition to the Godhead of Chriſt, 
but to the Idols u then worſhipped all over the heathen 


world. Hence it is, that God is called the true God; for 


they were falſe ones: one God; for they were many w: the 
living God *; for they were vanities without life. Yet in 
the place of theſe idols, who are to ſupply the contraſt, 
they have ſubſtituted the perſon of their bleſſed Redeemer, 
the true God y, the everlaſting Father *, the Lord of Glory a, 
who is able to ſubdue all things to himſelf, and of whoſe 
kingdom there ſhall be ns end. | | 

From the ſecond Chapter it has appeared, that the Holy 
Ghoſt is our ſpiritual Father d, by whoſe divine power we 
are begotten to a new life; and to whom we daily pray 
that he would not lead us into temptation e. That he is the 
Lord d, even the Lord f hoſts e, the ruler of the Chriſ- 
tian ceconomy, calling men to that Fonour in his church, 
which Ged only f can beſtow upon them. I'hat he is in- 


| XIX. m XLIV. a XVII. O XLVII. 
p XLVIII. q XLIX. r XXV. XXVI, XXXIX. 
s 1 Tim. iii. 16. t XXIV. XXXIII. u XXII. 17% 
v. 21. Y 1 Cor, vii. 5, 6. * Ads. xiv. 15. Y 1 fobr 
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comprehenſibly united with God, and ſenſible of the omni- 
potent will in himſelf; even as the human Spirit is united 
to man, and underſtandeth its own thoughts '. That his 
power, is the immediate power of God himſelf *; his in- 
ſpiration, is the inſpiration of Gd; his preſence, the 
preſence of God *. That he is Ged *, even the higheſt ; 
for the man Chriſt Jefus, who is the Son of God and the 
Son of the higheſt, was ſo called, BECAUSE he was be- 
gotten of the Holy Ghoſt ©. 4 

That the objections uſually brought to diſguiſe and de- 
ſtroy this evidence, are taken from the unity, the at- 
tributes and will of God, and the miniſtration of the Spirit 
in the ceconomy of grace; all of them falſely interpreted 7. 
For as to the unity of God, it is not an unity of per ſon. 
As to the ſupreme attribute of goodneſs, it is alſo poſſeſſed 
by the Spirit. As to the Will of God, according to which 
the gifts and graces of the Spirit are diſtributed, it is op- 

oſed to the will of man, not to that of the Spirit; which 
is ſaid to blow where it liſtetù, and to divide or diſtribute 
unto every man his gifts, not as man the receiver, but as 
he himſelf willeth *. 

It has appeared from the third Chapter, that God is 
ſignified to us throughout the old Teſtament by a hame 
that is plural ?, and proved to be ſuch from many particu- 
lar inſtances; yet generally ſo reſtrained and qualified, as 
to deſtroy the ſuſpicion of a plurality of Gods. That to 
this common name of God, many other plural names and 
expreſſions are added; and that an interchanging of 
the plural and ſingular is frequently obſerved, which 


neither grammar nor reaſon can account for upon any prin- 


ciple, but that of a real divine plurality. That the per- 
ſons of God are three in number, preciſely diſtinguiſhed 


on ſome occaſions by the perſonal names of the Father, 
the Word or Son, and the Holy Spirit **, and alſo by dif- 


ferent offices. That the ſame term is not always peculiar 
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and proper to the ſame perſon ; becauſe the words God, 
Lord Jehovah, and Father, are ſometimes applied to one 
perſon, ſometimes to another; while at other times they 
are not perſonal, but general names of the divine nature. 
That in the Lord of Hoſts *, ſitting upon his throne, and 
ſpeaking of himſelf in the plural to the Prophet 1/aiah, 
there was not one perſon only, but three; The Father, 
Jeſus, and the Holy Ghoft, all expreſſed under one name 
in the old Teſtament, but perſonally diſtinguiſhed to us 
by three different ones in the new, where this matter 1s re- 
ferred to. 
In the fourth and laſt Chapter, the paſſages of the Scrip- 
ture have been laid together, and made to unite their 
beams in one common center, the Unity of the Trinity. 
Which unity is not metaphorical and figurative, but ſtrict 
and real: and there can be no real unity in God, but that 
of his nature, eſſence, or ſubſtance, all of which are 
ſynonymous terms: this unity conſidered in itſelf, is al- 
together incomprehenſible : but it is one thing to read 
and to know that there is a divine nature, and another 
thing to deſcribe it. That it is proved to be an unity of 
eſſence ; 1ſt. becauſe the three perſons are all compre- 
hended under the ſame individual and 1 appella- 
tion. They are the one Lord abſolutely ſo called *, the 
Creator of the World, and the God of Iſrael s. 2dly, 
becauſe they partake in common of the name Jehovah +, 
which being interpreted means the divine Eſſence; and 
what it ſignifies in one 22 it muſt alſo ſignify in the 
others; as truly as the ſingular name Adam, in its appel- 
lative capacity, expreſſes the common nature of all man- 
kind. And this name neither is nor can be communicated, 
without a contradiction, to any derived or inferior nature, 
as well on account of its ſignification as its application, 
which is expreſsly reſtrained to one only. 3dly, It is 
farther proved, in that the authority 5, the ſecret mind 5 or 
counſel, and the power by which all things are eſtab- 
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liſhed and directed, is aſcribed to Cùriſt and the Spirit 
in common with God the Father; and that in the ſame 
exerciſe of it, and upon the ſame occaſions. Athly, be- 
cauſe there is a participation of ſuch divine attributes as 
cannot ſubſiſt but where they are original. Our under- 
ſtanding, if it be moderately inſtructed, will fatisfy us 
there can be one only who is eternal, and poſſeſſed of Aa- 
lineſs, truth, life, &c. in and from himſelf. Yet the 
whole Trinity is eternal, holy, true, living and amnipre- 
ſent : therefore theſe three were and will be aue God from 
everlaſting to everlaſting. 5$thly and laſtly, becauſe there 
is a concurrence of the whole undivided Godhead in all 
thoſe ay *, every one of which have in them the cha- 
racter of a divine wiſdom and omnipotence; and expreſs 
ſuch an intimate union and communion of the Holy 
Trinity, as the underſtanding of man cannot reach, and 
which no words can explain. For though it is and muſt 
be one God who doth all theſe things, yet it is the Father, 
the Son, and the Holy Spirit, who gave us our being, in- 
ſtrud and illuminate us, lead us, ſpeak to us, and are pre- 

ent with us; who give authority to the church, raiſe the 
dead, ſanqtiſy the elect, and perform every divine and 
ſpiritual operation. 

This is the God revealed to us in the holy Scripture ; 
very different from the Deity ſo much talked of in our 
ſyſtematical ſchemes of ratural divinity z which with all 
its wiſdom, never yet thought of a Chrift or an Holy 
Gheſt, by whom nature, now fallen and blinded, is to be 
reformed, exalted and ſaved. The Bible we know to be 
the infallible word of God]; the rule of our faith and obe- 


dience. I find this doctrine revealed in it; therefore I 


firmly believe and ſubmit to it. And as the Liturgy of 
the Church of England hath affirmed the ſame in all its 
offices, and contains nothing contradictory thereto, I be- 
lieye that alſo; and hope the God whom we ſerve will de- 
fend it againſt all attempts toward reforming Chriſtianity 
out of it: that the Church militant here in Earth, may 


VIII. IX. X. XI. XII. 2 XIII. &c. ad fin. 
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continue to agree in this fundamental doctrine with the 
Church triumphant in heaven. For there the Angels re/t 
not day and night, praiſing this Thrice- Holy * bleſſed and 
glorious Trinity. They have neither time nor inclina- 
tion to diſpute againſt that Glory, which they cannot ſted- 
faſtly behold. And had we a little more humility and de- 
votion, we ſhould not abound ſo much with diſputation. 
If, in ſuch a ſubject as this, we truſt to our own reaſon, 
and it ſhould prove at laſt to have betrayed us into error, 
irreligion, and blaſphemy, what ſhall we have to ſay in 
excuſe for ourſelves? we ſhall not dare to plead the dig- 
nity and ſtrength of our rational faculties before the tri- 
bunal of Him, who came into the world to bring the wiſ- 
dom of it to nought, And if the Religion of Feſus Chriſt 
is to be corrected and ſoftened till it becomes agreeable to 
the natural thoughts and imaginations of the human heart, 
then in vain was it ſaid - Bleſſed is he whoſoever ſhall not 
be offended in me, f | 

As for him who is convinced that God is wiſer than 
himſelf; who believes as he ought, and as the Catholic 
Church of Chriſt hath given him an example from the 
beginning; #:s danger lies on the other ſide : and while 
I venture to give him warning of it, I beſeech him to ſuffer 
the word of exhortation, and to take in good part the faith- 
ful words of a friend. Let him take care then, that 
while he values his orthodoxy, he be not led unawares 
to overvalue it, Dy drawing falſe concluſions from it, and 
conceiting himſelf to be already perfect. If he knows 
and beheves in the true God, he doth well : but let not 
that which 1s an honour to him be any encouragement to 
diſhonour God; the knowledge of whom will only ſerve 
to encreaſe our condemnation, if we live in any Juſt 9 
concupiſcence, even as the Gentiles who knew him not. And 
though it be the faith of a Chriſtian, and not his morality, 
that diſtinguiſhes him from the reſt of mankind; yet that 
faith muſt appear in the conduct of his life; even as love 
to a friend is beſt witneſſed by a readineſs to do him ſer- 
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vice. It is true, the ſervice is not the love, nor of equal 


value with it; yet the love that refuſes the ſervice will be 
accounted as nothing. The myſtery of faith is an in- 
valuable treaſure; but the veſſel that contains it muſt he 
clean and undefiled; it muſt be held in a pure conſcience; 
as the manna, that glorious ſymbal of the ward of faith 
reached to us by the Goſpel, was confined to the Ta- 
e % and preſerved in a veſfel of gold. A mind that 
is conformed to this world, and given up to its pleaſures 
though it repeat the Creed without quelionay 8 ſingle 
article of it, will be abhorred in the ſight of God, as a 
veſſel unfit for the maſter's uſe; and unworthy, becauſe 
unprepared, to ſtand in the mo/? Holy place. It is the great 
excellence of faith, that it can produce ſuch a transfor- 
mation in the life and manners, as no other principle has 
any Power to do; and many are poſſeſſed of this truth, 
without applying it to their own advantage. It is 
to be feared that a conſciouſneſs of this damps their 
Zeal, and creates that poor, pitiful, cowardly indiffer- 
ence ſo much in vogue ; which if it had not by ac- 
cident found the name of charity, would have been 
aſhamed to ſhew its face in a chriſtian country. They 
are cold and backwards to promote any religious conver- 
ſation ; they will not appear to be in earneſt about their 
faith in the eyes of the world, leſt they ſhould be forced 
to abridge ſomewhat from the gaiety of their lives, and 
to live as they ſpeak. But let them remember, that with- 
out holineſs no man ſhall ſee the Lord: no droſs nor im- 
purity of this world will be ſuffered to continue in his 
ſight. And in this he is no hard maſter, reaping where 
he bath not ſawn, and requiring the fruit of good works 
without giving us ſtrength and ability to bring them forth. 
He has kev br for us the precious blood of the Lamb, 
and offered to us the aſſiſtance of his holy Spirit, that 
we may be enabled to ſerve that living God in whom 
we believe. If we are purged by im, we ſhall be 
clean: if e waſhes us, we ſhall be whiter than ſnow: 
and when the kingdom of God ſhall come, and his glory 
G 4 ſha 


Vo — — — — Su ND ——ů—— 
© 


104. CONCLUSION. 
ſhall appear, we ſhall be prepared to behold his face in 


righteouſneſs. 

This and no other, is my ſincereſt wiſh and prayer 
for every Chriſtian, wha ſhall give himſelf the trouble 
to peruſe theſe papers; in which I pretend to no merit 
but that of a tranſcriber ; which I ſhall always eſteem to 
be honour enough, where the word of God is my original. 
And if they ſhould be any way inſtrumental to 1 

l 


ſo good an end, he will not have read, nor ſhall I have 
written in vain. 


Texts 


Texts explained and enlarged upon in the pre- 


ceding Work. 
GENESIS PSALMS 
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iv 1 
98 7 
Vil 2 
ix 38 
xi 10 
X11 Bp 
Xill 52 
XV 31 
xix 17 
xx 23 
xxii 43 
xxlii 9 
10 
xxviii 19 
Mark 
1} 7 
vi 5 
X1ll 11 
LUKE 
1 16,17 
32 
33 
35 
68, 70 
76 
F 11 
26 
28 
52 
v 21 
vill 28 
xi 2, 4. 
20 
xx 36 


INDIE X. 


Jonn Joun 
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18 46 iv 24, 28. 63 | 
ii 19 96 iv 29, 30. 40 
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28 28 & 42 ix 5 29 
xxi TIO 40 X 12 90 


EN D EX 


| RoMaANS EPHESIANS 
Cnar. VrErse PAG. Cnuar. VERSE Pac. 
xi 34 73 & 90 7 92 
xiv 10,11. 39 & 52 17 95 
xv 16 a 8 53 
| 19 92 39 62 
xvi 25, 26. 93 ' 32 40 
1 CORINTHIANS v 25 40 
Fl 11 60 & 61 27 49 
ä 13 57 PHiLIPPIANS 
14 1 10 54 
16 92 ii 1 25 
TT 16 59 ni 15 95 
v4 16 96 20 47 
19 59 — 1 47 
vilt 6 42 CoLoOsSSIANS 
X "$7097 8,9. 32 
xi 3 45 ut 4 94 
xii 11 67 & 97 11 97 
16 97 13 40 
xiv a g 1 THESSALONIANS 
XV 24 37 iv 3 92 
27 4 8 57 
2 CokRinTHIANS 2 'THESSALONIANS 
i 3 59 iii 5 83 
T9 3 97 1 I1MOTHY 
17,18. 900 1 I 55 
1 19 30 12 97 
20 31 i 16 40 
vi 16 95 2 TIMOTHY 
X11 9 92 ili 1 57 
Xilk 3 96 Tirus 
5 1 13 29 
14 83 & 95 HEBREWS 
GALATIANS 1 I 70 & 96 
I 2. ao &yc It 4 67 
vi 2 91 11 97 
ErUESIANS ili 14 50 
22 94 * 4 35 
353. 49 HERBREWS 


Cruare. 
vi 
ix 
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I D 


HE BRTWS 
VERSE PA. 
13 52 
14 93 
16 53 
20 53 
JamEs 
12 91 
4 85 
1 PETER | 
7,8 23 
18 96 
20 62 
2,4 2.8 
2 PETER 
I 29 
< 50 
21 17892 
1 48 
12 54 
18 25 
1 JoHN 
94 
- 60 
20 94 
Al 53 


1 Joux 
CuAr. VERSE Pas. 
24 58 
V 4 55 
6 60, 84, & 93 
7 83 
20 31 
21 94 
Jop 
I 97 
4 483 
24, 25 48 
REVELATION 
1 8 33 
i 18 96 
23 50 
21 42 
iv 8 85 
i, 9 48,&54 
_ 4 94 
XXI 7 44 
xxii 6 25 
12 55 
13 24 & 93 
16 25 


r 


